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Instructions for Reading Documentationto - | fﬁ“i‘%
Fernandefno Tataviam Petition -

The tribe has submitted one hard copy of the petition and three USB drives, each
coniaining a copy of the petition and it's supporting documents. The entire petition is
presented in digital format and can be inserted into a PC computer through the provided
USB drives. The documentation in support of the petiticn is almost exclusively in digital
form. Each supporting document can be accessed while reading the petition by
selecting the file number located in the footnete citation with a mouse and clicking once.
Every citation has an independent code, which is linked to folders where the files are
located, usually in PDF format. The purpose of presenting the documentation in linked
digital form is to increase the reader’s ability to examine the indicated supporting
documentation at every stage of the petition. The reader has full access to each
document at the point in the petition where the document s cited because of the
hypertext linking of the documentation to footnotes in the petition pages. The reader will
find copies of all supporting documentation at the click of their mouse, which sheuld
help the reader, understand and organize a targe amount of historical material.

The petition and linked documentation are embedded in the Adcbe Acrobat program.
To access the petition properly, the reader must download the latest version ¢f the
Adobe Reader program, which is available online. If the reader does not have a copy,
Adobe Acrobat provides a link to a free download of Adobe Reader.

The name of the USB hard drive is “FT-Petition.” After.inserting the USB hard drive into
a PC, the reader should be able to cpen the folder to the files of the Fernandefio
Tataviam Federal Petition (FT Petition). The USB hard drive contains the “Fernandeno
Tataviam Federal Petition” and additional folders all totaling approximately 14.2
gigabytes (GB). The Fernandeno Tataviam Federal Petition PDF file is about 3 GB.
The reader should copy the USB hard drive to the hard drive on his or her computer.
The Adebe Reader program will work faster if the petition data file and folders are
copied to the hard drive of the computer where the petition will be read.

After the data is copied to the computer's hard drive, open the Fernandeno Tataviam
Federal Petition PDF. The Fernandeno Tataviam Federal Petition contains the petition
narrative, memgrial pages, introductory files, and files that address each of the seven
required criteria. Each document has footnotes, which are linked to source materials.
The documentation files are also accessible to the reader. The criteria are
independently numbered, so criterion “A” starts with page 1, and criterion “B” starts with
page 1, and so on. The reader can access each criterion separately.
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The codes are attached to citation and source information in the lists given in “Sources
Cited and Coded.” The Sources Cited and Coded is a list of source and citation
information for each coded document. For example, the file code 80006.A.FTO refers
to the code 80006.FTO in the Sources Cited and Coded, which is listed as:

Code # Type Description  Citations 83.7.(a-g)
BOCOB.FTO | Tataviam Tataviam Rudy Ortega Jr., History:
Chronology Chronology Tribal Chronology; Email
May 8, 2008.

The Sources Cited and Coded lists present source and citation information for all the
documents cited in support of the petition. The document list is not in bibliographic
order, but is in electronic form and can be searched by using key words or author
names. When a coded footnote is selected the reader can not only see the actual
document, but also the reference within the Sources Cited and Coded lists, which will
provide the reader with the source and citation information for the document under
review.

The easiest way to retrieve supporting documents is by clicking the links contained in
the footnotes inside the petition. There are other ways to navigate the petition’s
supporting documents however. Aside from the petition and System folder, which
details how to access and use the petition, the USB drive contains two main folders; the
“Originals Tataviam Documents” folder, which centains all original data in a variety of
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formats such as PDF, JPEB, HTML etc. and the “Sources” folder, which confains all
sources in PDF format.

.
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The “Originals Tataviam Bocuments” folder contains digital versions of many original
documents pertaining to the petition. The reader can find a coded document as an
original document and can see more information than what has been directly cited.
Whole books are not contained within the Originals folder, but many historical
documents and reports are included. The documents in the Originals folder are not
hypertext linked to the footnotes, but the label codes will correspond with those found in
the folder and on the Sources Cited and Coded List. For example, the code
80006.A.FTO will correspond to the code 80006.FTO in the Originals Folder. The
documents in the Originals folder can be browsed by the reader.

The “Sources” folder contains PDF subfolders that hold coded copies of cited materials,
ancestral charts, mission records, individual genealogy records, personal history
records, and tribal member consent documents. The cited materials include: census
records, birth certificates, historical documents, photographs, and other sources. The
sources PDF files are organized into subfiles: 00000 to 50000; 60000, 700000, 80000,
90000. Each file within the sources.pdf subfolders has a coded number. Such as
80006.A.FTO, which is a label number and a location code. The Sources folder is a set
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of digitized documents, each represents one page, like a book citation. The documents
are listed in order: 80006.A.FTQ, 80006.B.FTQ, 800086.C.FTQ, etc. these documents
are best accessed by clicking the footnotes in the narrative text. Sources files are not in
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a eadily recognizable order, so it is recommended that the reader view the criteria
narratives and access the Sources files by clicking the footnotes, thereby gaining
access to the files appropriate for that point in the narrative.

In addition, cited documents are found in the folder “Mission Records.” Each of the
mission record files are PDF versions of records from the Early California Population
Project (hitp://www.hunti n.org/information/ECPPmain.htm) located in a server at
the Huntington Library, San Marino, CA. The Mission Records folder contains
baptismal and burial records that are cited in the genealogy sections and in support of
the historical narratives given within the criteria. The coded mission records files are
cited in footnotes, and will appear for examination when clicking footnotes in the
narrative discussions.

The Criterion D section contains additional source materials that must be accessed as
whole files. These files are found in the Sources folder as a PDF labeled “Tribal
Member Consent Records,” which contains Band membership application documents.
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Theses documents are not cited specifically in the footnotes of the narrative, but are
referred to as a separate folder. Once inside the Sources folder, click on the PDF folder
Tribal Member Consent Records to open the Tribal Member Consent Records PDF
folder. Then click on a name to select the copy of any individual’'s membership consent
file in PDF format. The reader can access the folder and browse the membership
consent forms. The forms are arranged in alphabetical order with tribal enroliment
numbers attached to the names.

Criterion E includes several additional source material files that need to be accessed as
whole files or folders. These files are found in the Sources folder. The Criterion E
folders are PDF folders. Once inside the Sources folder, click on the PDF folder, for
example, “Ancestor Charts” to open the Ancestor Charts PDF folder. Then click on a
name to select the copy of any individual’s ancestor chart in PDF format.

The folder “Ancestor Charts” includes ancestor charts in PDF format that are not cited in
footnotes, and need to be accessed as a folder. The files are arranged in alphabetical
order with tribal enrollment numbers attached to the name.

The folder “Individual Genealogical Records” contains the documents of ancestry (birth
certificates, baptismal records, and others) for ancestors, progenitors, and current band
members. This folder needs to be accessed as a folder and the reader can browse the
materials. The files are arranged in alphabetical order with enroliment numbers
attached to the name.

The folder “Personal Reports™ contains personal genealogy, ancestor, descent, source
materials, and other personal data on individual band members. While the source
materials are helpful in the Personal Reports files, more scurce data can be found in the
accompanying Family Tree Maker data and program, also attached. The files are
arranged in alphabetical order with enrollment numbers attached to the name.

The file labeled “Missing Birth Records” presents a spreadsheet of progenitors and
band members for which we could not yet locate birth certificates or other supporting
genealogical data. The files are arranged in alphabestical order with enroliment
numbers, when appticable. This file is an Excel file.

The program Family Tree Maker contains a community database of the direct ancestral
database in genealogical order. In addition to the direct progenitors and members of
the Fernandefo Tataviam Band of Mission Indians, additional individuals associated
with the broader regicnal community of Fernandenos and/or referred to within the
narratives at various points, are also included. The source codes for genealogical and
personal information correspond to the codes in the Sources Cited and Coded files, the
Mission Record folder, and the Sources folder, as well as the Originals Tataviam
Documents folder. The sources in the Family Tree Maker are not hypertext linked to the
genealogy content, so the sources need to be looked up manually.
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The general instructions are:

1. Open the Fernandeno Tataviam Federal Petition PDF file.

2. Open a document, choose from OFA Criteria (a).pdf, or OFA Criteria (b).pdf, etc.
though (g), and 83.8 (a-f).

3. Read the document.

4. To access a cited document, click once on the footnote, which is hyperlinked directly
to the supporting document and citation information.

5. Select “Home” to return to the Main Page containing the content files of the petition,
(i.e., the seven criteria (A-G) and introductory material, and citation fold).

For technical assistance contact Rudy Ortega, Jr. at [roriega@itataviam.us] or call the
Fernandefic Tataviam Band of Mission Indians Tribal Office at (818) 837-0794.
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2009: FEDERAL RECOGNITION NOW:
A Social and Political History of the
Fernandeno Tataviam Band of Mission Indians

The Fernandefio Taraviam Band of Mission Indians (Band) deserves federal recognirion now.
The Band has continued as a kinship-based social and political group from the 1700s to present. The
Band was previously recognized ar least as recently as 1892 when a Special Assistant U.S. Attorney
recommended that the federal government take action to Fernandeno land rights. Federal recogni-
tion is long overdue and it is rime for the United Srates to correct a terrible injustice that the Fernan-
deno Taraviam Mission Indians have endured for over 150 years.

The Pre-Mission and Mission Periods

In the pre-Mission period, before 1797, the Band’s ancestors formed into villages comprised
of a single patrilineal lineage for the Takic speaking Tongva and Taraviam ancestors, and a matrilineal
lineage among the Chumash ancestors. These lineages are: Chaguayabit, Cabueper, Tujubit, and
Suitcabit. Each lineage had a headman or leader, assistants, and ceremonial leaders. The women also
had political and ceremonial ranks within each lineage. The lineages held territory, engaged in collec-
tive economic and ceremonial activity, and intermarried with other lineage groups of different di-
alects and languages to establish a complicared regional network of kinship, economic, and
ceremonial ties.

The social and cultural ties and organization of the lineages established in the pre-mission
period continued through the mission period from 1797 o 1846. While living at San Fernando Mis-
sion, the Band’s ancestors adapred to mission life, nominally accepred Christianity, learned and took
up new work skills within the mission economy, retained their traditional languages, and mainrained
many aspects of traditional social, ceremonial, and political life within the mission.

Dispossession: Land Rights and Community Survival

Berween 1847 and 1885, the ancestors of the Band received, held and were then dispossessed
of Mexican land grants at Encino, Cahuenga, Tujunga, Rocha’s.grane, and Sikwanga, all located near
the old Mission San Fernando on land formerly held in trust for the Indians by the Catholic Church.
The dispossessions were illegal under Mexican law, which preserved land and village government for
Mission Indians. Through the early American period the Fernanderios lost additional land, and were
forced to enter the American economy. In particular, the Fernanendo dispossession is highlighted by
the famous case of Rogerio Rocha, Captain of the San Fernando Mission Indians (1852-1904), and
his ultimare evicdon from his land. Unfortunately, while a special U.S. Artorney requested it in one
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instance, the federal government did nothing to protect the Fernandefios from the attacks on their
land or the impacrs of settlement and econemic and polirtical forces on their communiries. Treaties,
legislation, and court cases contributed to the failure of the United States to take up trust responsibil-
ity and protect Fernandefio land. Notwithstanding the displacement and other adverse effects of the
land losses and effects of settlement, the Band maintained its social and political structures.

Between 1886 and 1951, the Band members lived in a highly discriminatory environment
that discouraged use of Indian languages, the expression of Native identity and culture, promoted
segregared living patterns, and discouraged actions to uphold band land and political rights. The
community gathered and lived during this period in the old section of the city of San Fernando, a
couple of miles east of the San Fernando Church grounds. Most worked as laborers, semi-skilled
workers, and ranch hands. The San Fernando Mission Indians mainrained organization and polirical
leadership patterns based on lineage groups, and regional ties to related lineages in the area. After the
Caprain Rogerio Rocha passed in 1904, Antonio Maria Ortega was recognized as Captain by 1910,
because he spoke the Taraviam language, and had considerable cultural and historical knowledge of
the communiry. '

Nation Building and Cultural Renewal

From 1952 to 2002, the Band rerained the traditional political relations comprised of a coali-
tion of cooperating lineages. The community met quarterly at family gatherings, while the adults,
men and women, discussed polirical, social, and mutual help issues. The assembly of adult members
came to comprise the general council and has had considerable power. Rudy Ortega, the grandson of
Antonio Maria Qrtega, was appointed Captain by community consensus in the early 1950s. In the
1971, Rudy Ortega was elected chief of the Band. Berween the late 1940s and 1972, the Band con-
sidered American-style bylaws. In 1972 the Band formed a non-profit organization to apply for
grants and carry on community benefit activities. In 1975 the band adopted new bylaws, creating a
board of members and nonmembers to advise the Captain, while the General Council was not in ses-
sion. The leadership engaged in a variety of communiry building activities, held cultural and com-
munity events, sought to protect indigenous rights, sought California and federal recognition, and
worked to recover history, genealogy, and cultural knowledge within the community. In 2002 the
Band adopted a constitution.

The Contemporary Fernandevio Tataviam Band of Mission Indians

For the past decade, the community residence patterns, political organization, and the conti-
nuity of the base coalition of lineages that form the community and general council. Contemporary
life consists of community organization and benefit activiries, efforts to recover land, efforts to gain
federal recognition, cultural tenewal of cetemonies, recovering language, relarions with local govern-
ment, local politicians, community agencies and organizations. The Fernandefio Tataviam Band of
Mission Indians is one of those indigenous communities that will persist into the indefinite furure
whether the United States government recognizes them or not. The Fernandefio Tataviam Band of
Mission Indians have demonstrated significant external recognition, community continuity and
identity for over two centuries, and a long and consistent stream of recognized leaders and commu-
nity-based political process. Larry Orrega is the current President.

The Band deserves recognition as an Indian tribe from the federal government; now.
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Fernandeno Tataviam Band of Mission Indians

FEDERAL RECOGNITION
Research Supporting the Petition
for Federal Acknowledgment

The research team consists of two co-directors (a professor of law and a professor of sociology, both spe-
cialists in American Indian Studies), an archival researcher who is a Ph.D. candidate in History, an oral
history researcher who is a professor of anthropology, a professional genealogist, and three research as-
sociates, all of whom have advanced degrees.

The research database accumulated in support of this petition includes more than 4,220 documents,
including photographs and maps. There are also nearly 1,500 individuals in the genealogical database
that was created for purposes of the petition.

In preparing the petirion, the research team conducted extensive archival research for government doc-
uments at the National Archives (Washingron, DC; San Bruno, CA; and Laguna Niguel, CA), the Li-
brary of Congress, and the California State Archive in Sactamento, CA. Among the government
documents reviewed were those associated with the 1928 California Judgment Act and the Indian
Claims Commission, and memos and correspondence involving the Bureau of Indian Affairs. Archival
research was also conducted at research libraries, mainly the Huntingron Library in San Marino, CA,
the UCLA Young Research Library Special Collections, and the Bancroft Library in Berkeley, CA.,.
These archives provided resources including private papers, anthropological field notes, and more gov-
emnment documents. Additional private papers, such as the Worlman Temple Papers and the papers of
the Association of American Indian Affairs, were also examined. A comprehensive set of books and re-
search articles relevant to the Fernandefio Tataviam was also reviewed, such as the wrirings of historian
Frank Larta and the memoirs of influential Californian J.]. Lopez. Papers and publicarions of Mission
San Fernando were included in the archival research, as were local newspapers in publication during the
nineteenth and carly twentieth cenruries, such as the Los Angeles Star, the San Fernando Valley Times,
and the San Fernando Sun. All of the archival documents utilized in connection with the perition have
been scanned and numbered, and can be referenced electronically.

A professional genealogist oversaw and carried out the genealogical research for the petition. The re-
search team wtilized comprehensive databases such as the Early California Population Project and an-
cestry.com, searched mission records and other church records independently, hunted down public
records and newspaper announcements, and pursued all leads exhaustively. Ancestry documentation was
created for every current tribal member, and entered into Mac Family Tree software.

Oral history research, conducted by an experienced oral historian, included nearly 30 interviews with
elders, tribal community members, and knowledgeable outsiders. All interviews have been transcribed
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and included in the electronic database included with the petition. For each interviewee, the research
team requested photographs, guest books, and other personal papers and memorabilia that might bear
on the criteria for federal recognition. The identities of individuals who appear in photographs have been
specified wherever possible, and all personal papers and photos have been scanned and entered into the
document database.

Research Team

Co-Director Duane Champagne (Turtle Mountain Chippewa) is Professor of Sociology and Ameri-
can Indian Studies at UCLA and Senior Editor for fndian Country Today. He received his Ph.D. in So-
ciology from Harvard University in 1982, and was a visiting professor in Sociology at Harvard in 2006.
From 1991-2002, he directed UCLA’s American Indian Studies Center. Professor Champagne’s re-
search and writings focus on issues of social and cultural change in both historical and contemporary
Native American communities, the study of justice institutions in conremporary American Indian reser-
vations, and policy analysis of cultural, economic, and political issues in contemporary Indian coun-
try. He has wrirten or edited more rhan 125 publications, including Social Change and Culrural
Continuity Among Native Narions (2007) and Native America: Portraits of the Peoples (1995).

Co-Director Carole Goldberg is Distinguished Professor of Law and Director of the Joint Degree
Program in Law and American Indian Studies at UCLA School of Law. She also serves as a Justice of
the Court of Appeals of the Hualapai Tribe. Professor Goldberg received her J.D. from Stanford Law
School in 1971. In 2006, she was the Oneida Indian Nation Visiting Professor at Harvard Law School.
Professor Goldberg is co-author of a casebook in the field of federal Indian law, American Indian Law:
Native Nations and the Federal Sysrem (5% ed. 2007) and co-editor and co-author of both the 1982
and 2005 editions of the leading trearise in the field, Cohen’s Handbook of Federal Indian Law. She
and Professor Duane Champagne are co-authors of a major report, Law Enforcementand Criminal Jus-
tice under Public Law 280 (2008), and recently received a $1.5 million grant from the National Insti-

tute of Justice to conduct a nationwide study of the administration of criminal justice in Indian country.

Colin Cloud Hampson is a partner in the firm Sonosky, Chambers, Sachse, Endreson and Perry, LLP
a national Indian rights law firm which represents Indian tribes and tribal and Native American or-
ganizations on Indian law and relared matters. Mr. Hampson is in the firm’s San Diego, California of-
fice. He joined the firm in 1994 and is engaged in all areas of the firm’s Indian law practice, including
recognition marcers. Mr. Hampson has represented rribes in litigarion in federal, tribal and state court
as well as before federal agencies involving a broad range of issues, including tribal, state and federal ju-
risdiction, recognition, water rights, taxation, gaming, Self-Derermination Act, election and adminis-
trative law. Mr. Hampson graduated with distinction from Stanford Law School in 1994, Mr. Hampson
also received a Master of Arts degree in International Policy Studies and a Bachelor of Arts degree in
American History from Stanford University in 1991. Mr. Hampson is a descendent of the Winnebago
Tribe of Nebraska and the White Earth Band of Chippewa.
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Oral History Researcher Gelya Frank is Professor of Occupational Science & Occupational Therapy
and Anthropology at USC. She earned her Ph.D. in Anthropology from UCLA in 1981, and has pub-
lished books and articles on a variety of topics, including disability srudies and the uses of community
history within Native American tribes. For 2002-03, she was a National Endowmenr for the Human-
ities Resident Scholar at the School for American Research in Santa Fe, NM. She also ditects the Tule
River Tribal History Project, and with Professor Carole Goldberg, has a book about the Tule River
Tribe in press with Yale Universiry Press.

Archival Researcher Heather Ponchetti Daly (Santa Ysabel Band of Mission Indians} is a Ph.D. can-
didate in the Department of History at UCLA. She received her MLA. in History in 2006, and was ad-
vanced to candidacy in 2007. She has received numerous fellowships and awards, including the UCLA
Gold Shield Alumni Oral History Graduate Research Granr in 2007. Her research focuses on polirical
resistance to the Indian Reorganization Act and the 1953 Termination Act by southern California Mis-
sion Indians.

Genealogy Researcher John Schmal is an historian, genealogist, and lecturer. With Donna Morales,
he coauthored “Mexican-American Genealogical Research: Following the Paper Trail to Mexico” (Her-
itage Books, 2002). He has degrees in History {Loyola-Marymount University) and Geography (St.
Cloud State University) and is a board member of the Society of Hispanic Historical Ancestral Re-
search (SHHAR). He has been an associate editor of SHHAR's online monthly newsletter, www.so-
mosprimos.com, and regularly presents lecrures in southern California and elsewhere about past and
present indigenous Mexico. |

Research Associate Demelza Champagne (Turtle Mounmin Chippewa) is pursuing a Ph.D. in An-
rhropology at the New School for Social Research in NYC. She received her B.A. from UCLA in An-
thropology in 2003, and her M.A. in Women's Studies from Cal State San Francisco in 2006. From
2006-2009 she was a cultural interpreter and rescarcher at the National Museum of the American In-
dian in Washington, D.C.

Research Associate James Kirkpatrick (Quinault) is 2 2007 graduate of UCLA Schoo! of Law, where
he was Arricles Editor of the Journal of Environmental Law and Policy and Chief Comments Editor
of the Indigenous People’s Journal of Law, Culture, and Resistance. He received his B.A. in Native
American Studies from the Universiry of California, Berkeley, and has conducred research for numer-
ous projects and organizations, including the National Institute of Justice-funded study, “The Admin-
istration of Criminal Justice in Indian Country,” the Wishtoyo Foundation, and the Tribal Law &
Policy Institute.

Research Associate Nicole Johnson received her M.A. in American Indian Studies from UCLA in

2008, and her B.A. in Anthropology from UC Riverside in 2004. She has worked for the Cabazon
Band of Mission Indians in Indio, CA in the areas of government and public affairs.
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RESPONSE TO TECHNICAL ASSISTANCE (TA) LETTER

General Comments

The attached submission contains a historical narrative, historical documentation that includes
the period between 1850 and the present, and statements specifically indicating how the group
meets the seven mandatory Federal acknowledgment criteria, 83.7 (2) — (g). It also includes a
copy of the Fernandefio Tataviam Band of Mission Indians® constitution,’ as well as a current
membership list and the size of current enrollment, which is 266 including minors under 18, and
approximately 200 adults.?

This submission includes, as well, documents that demonstrate previous acknowledgment of the
Fernandefio Tataviam Band of Mission Indians by the United States, as of 1892 and 1904. By
virtue of this previous acknowledgment, the Fernandefio Tataviam Band of Mission Indians is
entitled to review under 25 C.F.R. § 83.8. Documents in the attached submission further
substantiate how the group meets the criteria for Federal acknowledgment under § 83.8.

Original documents are provided in digital form wherever they are available, and a bibliography
of all sources cited is included.

Criterion 83.7 {(a) :

EXTERNAL IDENTIFICATION OF THE GROUP AS AN AMERICAN INDIAN
ENTITY ON A SUBSTANTIALLY CONTINUOUS BASIS SINCE 1900

Our historical narrative and criteria-responsive statements include evidence of external
identification of the Fernandefio Tataviam Band of Mission Indians on a substantially continuous
basis since 1900. That evidence includes identification by governmental entities, scholars or
other writers, newspaper and books, and recognized tribes. At least one type of such evidence is
presented for each decade since 1900. Where anthropological evidence is used, we have
supplied field notes, wherever available.

As our historical narrative explains, external identification of the group as an Indian entity must
take into account the nature of social/political cohesion and identity among the Fernandefio
Tataviam. Before, during, and after the period of missionization, the Fernandefio Tataviam
Indians existed as a collection of villages/extended lineages, practicing intermarriage and mutual
support. Because of intermarriage across Tataviam, Tongva, Kitanemuk, and Chumash lines,
there were often individuals from each of those linguistic groups inhabiting any given village,
and several different identities might be available to village occupants. Leadership was primarily
within each village or lineage, although individuals who could mobilize support across villages
or lineages were accorded broader leadership roles as well.

' Docs: 90129 FTBMI; 90130.FTBMI; 60001.FTO; 60005.FTO.
2 Docs. 60002 FTO; 90259.0TC.
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Thus, during the period following missionization, the people who organized as the Fernanderio
Tataviam Tribe were members of those lineages that chose to identify with villages and
leadership that were Tataviam or based in the San Fernando Valley area. Under these
circumstances, in the period from 1900-1950, we find that external recognition tends to focus on
the situation of lineage leaders who have been supplying support to others and maintaining
identity. There is also some more general external identification of the fact that Indian
communities remain in southern California (see discussion under Criterion 83.7(a)).

Beginning in 1950, under the leadership of Rudy Ortega, Sr., the three lineages that identified as
Tataviam or Fernandefio began creating a more formal central institution to advance their
interests in dealings with outside governments and private entities or individuals. That more
central institution eventually took the form of the constitutionally-based Fernandefio Tataviam
Band of Mission Indians. Leadership and social interaction at the lineage level proceeded
simultaneously, as well. We have provided documentation of external identification of this more

central institution representing the group from 1950 to the present (see discussion under
Criterion 83.7(a)).

We can show that the present petitioning group is the same as or the successor to the group
identified in the past, because the present petitioning group consists of three of the four lineages
that were identified in the past, minus the Rogerio Rocha lineage that has no descendants today
(see discussion under Criterion 83.7(e)). Furthermore, its mode of functioning as a group is
directly continuous with the mode of functioning of those lineages, taking into account new
challenges and conditions that they have confronted. One particular adaptation has been an
increase in centralized organization, layered over continued operatiou of leadership and social
interaction within each lincage.

Criterion 83.7 (b):

A PREDOMINANT PORTION OF THE PETITIONING GROUP COMPFPRISES A
DISTINCT COMMUNITY AND HAS EXISTED AS A COMMUNITY FROM
HISTORICAL TIMES UNTIL THE PRESENT

Our historical narrative and discussion under Criterion 83.7(b) include evidence that a
predominant portion of the Fernandefio Tataviam Band of Mission Indians comprises a distinct
community and has existed as a community from historical times until the present. Specifically,
the narrative and discussion provide documentation from archival sources and oral histories for
the following:

» the geographic boundaries of the villages in which the Fernandefio Tataviam people lived
before missionization, the loeation of cach of the village/lincage populations during and
shortly after the mission period, and the residential patterns of group members through
the latter part of the nineteenth century and the entire twentieth century;

e the social roles and influence of members and ancestors of members, identified by name;

o the nature of community life before, during, and after the mission period;

o the identity of churches, cemeteries, and other institutions that have served as a central
focus for the group’s activities;
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¢ baptismal records that show how the group’s members have traditionally served as
godparents for one another’s children;

» Ievels of participation in group activities;

e mechanisms to provide for the welfare of members, including fundraising for education,
health care, and burial expenses.

Intermarriage within the group is not traditional for the Fernandefio Tataviam, as members of
each village or lineage typically married members of other villages, Chumash as well as Takic,
before the mission period.

We have also provided a description of the Fernandefio Tataviam Band of Mission Indians’
modern community, with emphasis from 1985 to the present. That description includes modes of
communication among members as well as member participation in group activities such as
fundraising events and ceremonies. The evidence is taken from letters, group newsletters, oral
history interviews, and signed guest lists from community events such as funerals and marriages.

Criterion 83.7 (¢) :

THE PETITIONER HAS MAINTAINED POLITICAL INFLUENCE OR AUTHORITY
OVER ITS MEMBERS AS AN AUTONOMOUS ENTITY FROM HISTORICAL TIMES
UNTIL THE PRESENT

QOur historical narrative and discussion under Criterion 83.7(c) explain how members have
emerged as leaders, how actions have been taken on issues of importance to the group asa
whole, how leaders have been authorized to represent it to outsiders or mediate with outsiders in
matters of significance, how political influence has been maintained through social cohesion and
connections, and how consensus has been maintained and disputes resolved within the group.
These materials also explain how the Fernandefio Tataviam Band of Mission Indians was
organized and who was involved in its organization. A list of leaders of the Fernandefio
Tataviam Tribe throughout its recorded history is included, along with copies of all existing
minutes of tribal and tribal council meetings.

As the T A letter acknowledges, leadership need not be centralized or authoritarian in order to
count for purposes of federal acknowledgment. In the case of the Fernandefio Tataviam Band of
Mission Indians, leadership was primarily localized to villages and later lineages, emerging in
more centralized form only over the past 50 years, in response to new challenges in dealing with
external governments and institutions. The Fernandefio Tataviam Band of Mission Indians is
now a constitutional government, in which all members aged 18 years or older may vote, so long
as they have registered.

The T A letter identifies three qualifying ancestral lineages, expressing concern that one of the
three progenitors, Juana Bautista Dominguez Duarte, was Gabrieleno rather than Fernandefio,
That information does not correctly reflect the current membership of the Fernandefio Tataviam
Band. While there are indeed three ancestors or progenitors from whom all tribal members are
descended, each of those three ancestors is associated with Mission San Fernando, as our
documentation demonstrates. Margarita Yuca Hinio and Juana Bautista Dominguez Duarte are
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not among the three significant progenitors for the current tribal membership (see discussion
under Criterion 83.7(¢)). The line related to Margarita Yuca Hinio has removed itself from
consideration for the Fernandefio Tataviam Band. And the lineage associated with Juana
Bautista Dominguez Duarte was asked to sever its formal association with the Fernandefio
Tataviam Band based on their conncction to the Mission San Gabriel rather than Mission San
Fernando. Maria Rita Alipas Ortega is in fact one of the three progenitors. The two others are
Leandra Culeta and Rafaela Arriola (see discussion under Criterion 83.7(e)).

The TA letter also questions how descendants of Maria Rita ‘Alipas Ortega maintained and
expressed common tribal political interests. The letter points out that Maria Rita Alipas Ortega
married a non-Indian, and that her only child in the tribal bloodline, Antonio Maria Ortega, was,
according to Thomas Workman Temple I, raised as an orphan in the Geronimo Lopez
househeld. In fact, as our sources demonstrate, Maria Rita Alipas’s husband, Fernando Ortega,
was half Yaqui Indian from Mexico.” Furthermore, she came from a prominent Native family,
that was wcll-linked to other Fernandefio Tataviam villages and lineages (see Historical
Narrative and discussion under Criteria 83.7(e)). The fact that her child, Antonio Maria, was
later known to speak the Tataviam language,” indicates that she was passing her heritage and
identity on to him.

Antonio Maria Ortega was indeed orphaned some time between 1864 {when his last sibling was
born), and 1870, when the census shows him living with Pablo and Angela Reycs (ror Geronimo
and Catalina Lopez).5 But that does not mean he was adopted by another family or that he lost
his Indian identity. To understand why, it is important to know the backgrounds of Pablo and
Angela Reyes.

Pablo Reyes was the grandson of Juan Francisco Reyes, the first mayor of Los Angeles.[5 Juan
Francisco claimed to be the recipient of an early Spanish land grant for the tract that later became
the Mission San Fernando, and was godparent to many of the Indians baptized in the Mission,
including Francisco Papabubaba’s mother, the grandmother of Maria Rita Alipas.” Angela
Reyes, subsequently married to Pablo in 1876, was born Maria de los Angeles Lopez, daughter
of Pedro Lopez, who was mayordomo of Mission San Fernando.® Angela was the sister of
Catalina Lopez, who married Geronimo Lopez.” There is every reason to think that Antonio
Maria Ortega was not {ormally adopted by the Reyes or Lopez family, and that he continued to
identify his interests with the Fernandefio Tataviam people. According to Frank Latta, Fernando

? See Latta, Frank F., Saga of Rancho Tejon (Santa Cruz, CA: Bear State Books, 1976),
.61.

g)Docs. 00339.A.SW and 80310.INT, interview with Rudy Ortega, Sr.

*Docs. 80112.A.LPC and 80110.A.USC.

% SG Baptism # 7646.

7 Pauley, Kenneth E. and Carol M., San Fernando Rey De Espana: An Illustrated History

(Spokane, WA: Arthur H. Clark Company, 2005), Doc. 80382.A.SFRDE, SF Baptism # 226.

538G Baptism # 8407 jpg and # 8407 Maria de los Angeles Lopez.jpg.

? Jorgensen, Lawrence C. (ed.) “Plat of the Ex Mission de San Fernando 1871,” The San

Fernando Valley: Past and Present (Los Angeles, CA: Pacific Rim Research, 1982), Doc.

80368.A.SFVPP. :
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Ortega, Antonio Maria’s father, worked for the Geronimo Lopez family as a cartmaker after the
Indians were told to leave the Mission and after Maria Rita Alipas lost ber land at Encino.'® The
1860 census shows Maria Rita Alipas and Fernando “Otero” (probably a misspelling of Ortega)
living adjacent to the Geronimo Lopez household.'! It is most plausible that when Fernando
Ortega and Maria Rita Alipas both died, the Reyes/l.opez family took Antonio Maria in not as an
adopted child, but as the child of a former mission Indian for whom they felt some ties and
responsibility. In the 1870 census, for example, he is listed in the Reyes household by his
biological parents’ last name, Antonio Ortega, not as “Reyes” or “Lopez.” 12

Further evidence that Antonio Maria Ortega maintained his Indian identity is the fact that his
Mexican-American wife, Isidora Garcia, had a brother who married the daughter of a closely
associated Tataviam/Chumash lineage from Mission San Fernando. Isadoro Garcia, Antonio
Maria’s brother-in-law, married Josefina Levya, daughter of Leandra Culeta, one of the three
progenitors for the Fernandefio Tataviam Band. Josefina was from a family closely associated
with that of Maria Rita Alipas Ortega, mother to Antonio Maria Ortega (see Historical Narrative
and discussion under Criterion 83.7(b)). In other words, Antonio Maria Ortega maintained close
conncctions with other Tataviam people through his own sister-in-law.

Criterion 83.7 (d):

GOVERNING DOCUMENT

A signed, dated, and certified copy of the Constitution of the Fernandeno Tataviam Band of
Mission Indians is provided. * Prior governing documents, including articles of incorporation
and minutcs of meetings where such prior documents were discusscd, are provided as well. ™

Requirements for membership are set forth in Chapter 3, Article 6 of the Constitution of the
Fernandefio Tataviam Band of Mission Indians. The procedure for considering membership
applications is the Tribal Citizenship Enrollment Process, governed by the Tribal Enrollment
Code. The Citizenship Enrollment Process is administered by the Office of Tribal Citizenship.

» Applicants must submit a Tribal Citizenship Enrollment Application form (available at
http://www tataviam.org/OTC-AP001 pdf), either during an in-person appointment or by
mail, accompanied by payment of $24.00 filing fee.

» Applicants who were enrolled with another tribe must submit a sworn Letter of
Rclinquishment of membership in the other ribe.

¢ An Open Enrollment period is followed by a Review Period.

0 Latta, Frank F., Saga of Rancho Tejon (Santa Cruz, CA: Bear State Books, 1976),
p. 61.

" Doc. 80110.A.USC.

2 Doc. 80110.A.USC.,

¥ Docs: 90129.FTBMI; 90130.FTBMI: 60001 FTO; 60005 FTO.

" Docs: 80449 FTBMI; 80452 FTBMI; 90050.SEVIL; 90052 FTT to 90059.FTT.

5



Fernandeno Tataviam Band of Mission Indians | Federal Petition TA Response

¢ Following the Review Period, applicants are notified of any incomplete information, and
given two months in order to submit incomplete, inaccurate, or unsubstantiated
information, as indicated in the Notice of Failure to Complete.

= For the following three months, the Office of Tribal Citizenship reviews documents
submitted by applicants who received a Notice of Failure to Complete.

e The Office of Tribal Citizenship then has two months to submit the names of qualifying
applicants to the Tribal Senate.

e The Tribal Senate then reviews the submitied list of applicants and votes whether to
approve Tribal Citizenship.

Criterion 83.7 (e):

CURRENT MEMBERSHIP LIST; EVIDENCE OF DESCENT FROM THE HISTORIC
TRIBE (GENEALOGIES OF CURRENT MEMBERS)

A membership list is provided, which is dated and certified by the governing body of the
Fernandefio Tataviam Band of Mission Indians."” Comprehensive lists of former members do
not exist.

Birth certificates and ancestry charts are provided alphabetically for all current members and for
their direct Fernandeiio Tataviam ancestors.'® These documents show that each of the members
traces his or her ancestry to one of three Fernandefio Tataviam progenitors. We have also
documented the Fernandefio Tataviam ancestry of these three ancestors.'” These documents
respond to the inquiries in the TA letters regarding Estanislao Santiago Ortega, Kathryn Ortega
Newman, and [sidora Tapia Salas.

The TA letter raised questions about the Indian ancestry of those Fernandefio Tataviam Band
members claiming through Antonio Maria Ortega. In 1969, Thomas Workman Temple II filed
an affidavit'® in connection with the California Indian Judgment Act enrollment process, stating;

This is also to certify that ANTONIO M. ORTEGA, #4 on said Chart used and was
known by that name in life, although he had been baptized JOSE ROSARIO
ORTEGA, having been raised by the Geronimo Lopez family of San Fernando,
California as an orphan, The said Maria Rita Alipas, #9 on said Chart and Mother of
Antonio M. Ortega, was living in the San Fernando Mission in 1852,

The T A letter specifically asks:

Historically, what is the evidence that led genealogist Thomas Workman Temple IT
to conclude in 1969 that Antonio M. Ortega, whose death certificate stated that he
was born in on [sic] June 13, 1848, was the same individual as Jose Rosario Ortega,

' Docs. 60002 FTO; 90259.0TC.

' See folders labeled “Ancestry Charts” and “Individual (iencalogical Records.”
' See discussion under Criterion 87.3(e). .

' Docs. 80443.A.TEMPLE; 80443 B.TEMPLE.
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born in September 1857 at San Fernando Mission, the son of Fernando Ortega and
Maria Rita Alipas? Were there affidavits, or school or census records? Is Mr.
Temple still available to make a statement? Ifnot, are his papers on deposit with a
local library or historical society?

We have conducted extensive research in order to respond to these questions.

Mr. Thomas Workman Temple II died in January, 1972. We have checked the Workman papers
at Loyola Marymount University, and found nothing from Thomas Workman Temple II that
would shed light on his conclusion regarding Antonio Maria Ortega. The major Thomas
Workman Temple II papers that are available are the abstracts or extracts of genealogical records
that he is well known for having compiled. They do not make any reference specifically to
Antonio Maria Ortega.

We strongly believe, however, that Thomas Workman Temple II was correct in making the
connection between the person baptized in 1857 as Jose Rosario Ortega, child of Maria Rita
Alipas and Fernando Ortega, and Antonio Maria Ortega. Our analysis is as follows:

There is evidence " showing that in March, 1862, Rita Alipas married Fernando Ortega. On the
abstracted marriage record, Rita Alipas is listed as a widow and a neophyte from Mission San
Fernando. Fernando is listed as being from “Sonora,” which we believe to be Sonora, Mexico,
since Sonora, California was not founded until 1848, 18 years after Fernando’s birth. There are
baptismal records for six children of Rita Alipas and Fernando Ortega. The first, Jose Arcadio
“Ortis,” was born in 1851,%° while Rita’s first husband, Benigno, was still alive.?! Two others
were born before Rita’s marriage to Fernando: Jose Rosario,* and Pablo Miguel.”® The last two
children, Luis Eduardo®* and Maria del Rosario,? were born after Rita and Fernando married.

Although genealogists know that individuals of that period did not always carry their baptismal
names, that fact does not prove that Jose Rosario, son of Maria Rita Alipas, in fact was known by
the name of Antonio Maria. The best source of evidence to show that Antonio Maria Ortega was
the son of Maria Rita Alipas would have been his marriage certificate. The marriage certificates
of the second half of the nineteenth century typically listed the parents of the bride and groom.

" Doc. 80111.A.LPC.

0 SF Baptism # 2735, Doc. 80115.LPC.

*! In 1845, according to records of Mission San Fernando, Rita Alipas had married a man named
Benigno, also Indian. (SF Marriages # 0912). With Benigno, she had children: Maria de Jesus
(1846, SF Baptism # 2087), Felipe de Jesus (born 1848, LA Baptism # 1999), and Francisco
(born 1853, Doc. 80112.A.LPC). Some time between 1853 and 1862, when Maria Rita Alipas
married Fernando Ortega, Benigno died. We could not locate a death record for Benigno.

2 Born 1857, Doc. 80004.A.LPC.

* Born 1860, Doc. 80113A.LPC.

* Born 1862, Doc. 80116.A.LPC.

% Born 1864, Doc. 80112.A.LPC.
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From census records as well as the birth records of Antonio Maria’s nine children,? it is evident
that he was married to Y sidora (or Isidora) Florentina Garcia, a woman of Mexican descent.
Census records from 1900, 1910, 1920, and 1930 all show Antonio living with Isidora in San
Fernando, and all state he was born in California.”® Yet despite a concerted and thorough effort,
the Tribe could not locate a marriage record for Antonio Maria Ortega and Ysidora Florentina
(or simply Isidora) Garcia.

The official death record for Antonio Maria Ortega also 1s not helpful in determining whether he
was the son of Maria Rita Alipas. Filed by Sally Verdugo, Antonio and Isidora’s youngest child,
this record lists his date of death as March 14, 1941, the parents unknown, the place of his birth
as Mexico, and the date of birth as June 13, 1848.% However, the fact that Sally Verdugo was
born in 1900, long after the death of her paternal grandparents, may explain why she did not
know who they were. The listing of Antonio Maria Ortega’s place of birth as Mexico is refuted
by the census records for Antonio Maria Ortega for 1900, 1910, 1920, and 1930, all of which list
his place of birth as California.*® The 1848 date given by Sally Verdugo for her father’s birth is
also contradicted by documentary evidence. Maria Rita Alipas was pregnant with a different
child in 1848, Felipe de Jesus, fathered by her first husband, Bf:nigno.31 Thus, Sally Verdugo
must have been incorrect in placing Antonio Maria Ortega’s date of birth as 1848, Further
evidence that Sally Verdugo was mistaken about his birth year are the entries in the Census data
from 1900, 1910, 1920, and 1930 for Antonio Maria Ortega.** The 1900 Census shows his year
of birth as 1859, the 1910 census shows it as 1849/50, the 1920 Census shows it as 1857/58, and
the 1930 census shows it as 1857/58. All but one is consistent with the 1857 birth date of Jose
Rosario, and none shows a birth date as carly as 1848, the year given by Sally Verdugo. Thus,
the death record is probably incorrect.

There is some positive evidence supporting the claim that Antonio Maria Ortega was the son of
Maria Rita Alipas, and that he was the person baptized as Jose Rosario Ortega.

e No death record can be found for Jose Rosario Ortega.

« Inthe 1860 census, Rita (Maria Rita Alipas) is listed in a household near the Geronimo
Lopez household, with her known children, including one named Antonio, age 4.* That

6 Christina (1881, Doc. 80128.A.LPC), Erolinda/Refugia (1883, Doc. 80009.A.USC), Estanislao
(1885, Doc. 80069.L.OTC), Eulogio (1887, Doc. 80128.B.LPC), Luis (1890, Doc.
80135.A.USDR), Isabel (1893, Doc. 80009.B.USC), Catherine (1896, Doc. 80128, A.LPC), Vera
(1898, Doc. 80123.A.LPC), and Sally {1900, Docs. 80266.A.LPC; 80338 A.LAC).

“’ Born 1865, Doc. 80012.A.LPC

% Docs. 80009.A.USC; 80010A.USC; 80010.B.USC; 80008.A.USC: 80008.B.USC;
80011.A.USC.

2 Doc. 80289.081.0TC.jpg.

*® See documents referenced in note 28, supra.

*! See note 21, supra.

** See note 28, supra.

3 Doc. 80110.A.USC.
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would have been the same age as the child baptized Jose Rosario (born 1857). There is
also a child named Jose in Rita’s houschold, but the age of that child 1s 11, which would
have corresponded to the approximate age of her child Jose Arcadio (born 1851). Thus,
that other Jose would not have been the child baptized as Jose Rosario. (Perhaps the
existence of an older child named Jose is one reason that the child baptized Jose Rosario
was given a different name in practice.) Fernando “Otero” {probably an erroneous
writing of Ortega) is living next door at this time, not with Rita, and listed as Laborer.
And another adult, listed as Jose, is listed as living with Rita. Despite these curious facts
{was the adult Jose the same person as Rita’s first husband, Benigno?), the presence of a
child named Antonio, living with Rita, is highly significant.

s Inthe 1870 census, an Antonio Ortega, age 18, is listed in the household of Pablo
Reyes/Farmer and Angela Reyes/Keeps House.** Pablo Reyes was grandson to Juan
Francisco Reyes, the first alcalde or mayor of Los Angeles.”® Juan Francisco had
claimed to be the recipient of an early Spanish land grant for the tract that later became
the Mission San Fernando, and was godparent to many of the Indians baptized in the
mission, including Francisco Papabubaba’s mother, the grandmother of Maria Rita
Alipas. 3 Angela Reyes, subsequently married to Pablo in 1876, was born Maria de los
Angeles Lopez, daughter of Pedro Lopez, the former mayordomo of Mission San
Fernando.®” Angela was the sister of Catalina Lopez, the wife of Geronimo Lopez.”
Thus, even though we cannot locate records showing Antonio in the exact household of
Geronimo Lopez, it appears that he was in the houschold of Geronimo’s sister-in-law.
That would tend to confirm the Workman Temple affidavit, which indicated Antonio was
raised in the Lopez houschold. Furthermore, through his grandfather, Pablo Reyes had
connections to Maria Rita Alipas and her ancestors, making it reasonable that Rita’s son
would find refige in the Reyes household when his parents died. It appears that some
time during the middle to late 1860’s, after the birth of the last child of Maria Rita Alipas
and Fernando Ortega in 1864, Antonio Mana/Jose Rosario was thus left an orphan. The
only problem with the 1870 census record is that it shows Antonio as 18, while the child
baptized Jose Rosario would have only been 13 or [4 at that time. The fact that Antonio
is not listed as a Laborer, however, suggests he may have been younger than 18, as an
older child would have been put to work.

8

o Frank Latta writes: “An expert carreta maker worked for my father for many years. In
fact, he died while employed by my father as a foreman. This man was a half-blood
Indian and Spaniard named Fernando Ortega. He was born on the Yaqui River in
Sonora, Mexico, of a Yaqui mother and a Spanish father....Ortega was one of my father’s
most trusted employees. He has a son, Antonio Maria Ortega, living (1924) in San
Fernando. Another son, Luis Ortega, lives in Fresno. Luis was raised by my father and

** Doc. 80020.A.USC.

*> S Baptism # 7646.

3 pauley & Pauley, Doc. 80382.A.SFRDE; SF Baptism # 226.

" SG Baptism # 8407 jpg and # 8407 Maria de los Angeles Lopezjpg.
* Jorgensen, Doc. 80368.A.SFVPP.
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mother and I belicve now goes by the name of Luis Lopez.”* This description of the
father fits the Fernando Ortega, husband tc Maria Rita Alipas, who is listed on his
marriage certificate to her as born in “Sonora.”*® Furthermore, Antonio Maria Ortega
indeed had a brother named Luis Eduardo Ortega, born in 1862, whose godfather on his

- baptismal record*' is Geronimo Lopez; who is shown in the Geronimo Lopez household
in the 1880 census;* and who ended up in Fresno in the 1930 census.* Latta’s informant
was J.J. Lopez, eldest son of Geronimo Lopez.

¢ Three of the four census records described above (1900-1930) give Antonio Maria Ortega
the same approximate age and birth year as the child baptized as Jose Rosario. The
fourth census record, suggesting he was born in 1850, seven years before Jose Rosario, 1s
almost certainly incorrect. We could not locate any birth record for an Antonio Maria
around 1850. One of those census records (1900) lists Antonio as Indian. And two of
those same census records {1900 and 1930) indicate that at least his mother was born in
California. The other two (1910 and 1920) list his parents as having been born in
Mexico.* Census records can be highly variable, depending on who is in the household
to fill them out. But it seems highly unlikely that people would ever be described as
Indian who are not.

e Two of Antonio and Isadora’s children™® list the name of their father as Antonio Maria
Ortega, excluding the possibility of other Antonio Ortegas with other middle names.

e Anthropologist/linguist John Peabody Harrington noted in 1933 that according to his
informant, Martin Feliz, “Antonio Maria Ortega is still alive at San Fernando & 90 yrs
old, and talks Indian.”** Although the age is problematic if Antonio Maria was in fact
baptized as Jose Rosario (and would have been only 76 in 1933), the fact that he “spoke
Indian” suggests he had an Indian parent. The age may only have been an estimate.*’

9 Latta, Frank F., Saga of Rancho Tejon (Santa Cruz, CA: Bear State Books, 1976),

.61,
% Doc. 80111.A.LPC.

1 SF Baptism # 1239.

* Docs. 80447.A.USC and 80447 B.USC.

* Doc. 80446.A.USC.

* Docs. 80009.A.USC; 80010A.USC; 80010.B.USC; 80008.A.USC; 80008.B.USC;
80011.A.USC.

* Christina, born 1881, Doc. 80128.A.LPC; and Luis, born 1890, Doc. 80135.A.USDR, LA
Baptism # 2392,

% Doc. 00339.A.SW. :

I Antonio Maria had actually been 90 in 1933, his birth year would have been 1843, There
are no mission records of a birth to Maria Rita Alipas in that year. She was only 13 years old in
1843.
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» The oral history of Ortega family members, that Antonio and Isidora Garcia met at Lopez
ranch® is supported by the 1880 census, which shows the proximity of the Garcia
household to the Geronimo Lopez household. The two households are on adjacent pages
in the Census book, and were surveyed on the same day.’ The oral history is that Isidora
worked for the Lopez family.

¢ The same equation that Thomas Workman Temple II' made between Antonio Maria and
Jose Rosario Ortega is the subject of another affidavit, made by Antonio Maria's
daughter, Cristina (or Christina) Ortega Rodrignez, before the Oblate Fathers of the Santa
Rosa Church in San Fernando, on April 24, 1972.%°

The TA letter asks whether Antonio Maria Ortega had additional children besides Estanislao,
Kathryn, and Isidora. Also, if they survived to adulthood, are their descendants enrolled in
another Indian tribe? Antonio Maria and Isadora Ortega had nine children (see note 26, above).
From the records we have found, all except one (Isabel) survived to adulthood.” Five of the
eight children who survived to adulthood have descendants in the Fernandefio Tataviam Band of
Mission Indians. For example, the current Chief/President of the Tribe, Rudy Ortega, Sr., also
known as Edward Arnold Ortega, is the son of Antonio Maria Ortega's son, Estanislao, also
known as James E.** The remaining three children of Antonio Maria Ortega (Christina, Luis,
and Eulogio) seem not to have married or to have had children. The descendants of Antonio
Maria Ortega are not enrolled in any other Indian tribe.

The TA letter requests copies of applications submitted by Fernandefic Tataviam ancestors for
the judgment fund created under the California Indian Jurisdiction Act. Copies ofthe group’s
ancestors’ applications dunng the 1928-1932 time period under the California Indian Jurisdiction
Act are included in this submission.>

Criterion 83,7 {(f):

MEMBERS OF THE PETITIONING GROUP MAY NOT BE ENROLLED IN ANY
RECOGNIZED TRIBE

We have provided a statement, signed by the governing body, indicating that a predominant
portion of the petitioner’s members are not enrolled in any federally acknowledged North
American Indian tribe.™

* Docs. 80316 .INT, interview with Jimmy Ortega; 80321.INT, interview with Kathryn Shirley
Traba; 80310.INT, interview with Rudy Ortepa, Sr..

* Docs.70001.A.USC and 70002.A.USC.

5% Doc. 80438.A.SRC.

3! The last Census record in which Isabel appears is 1900 (Doc. 80009.B.USC). She was born in
1883.

32 Doc. 00130.J.FTO.

33 Docs. 80126.DC. and 000104 LN-000115.LN.

** Doc. 60003.FTO.
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Criterion 83.7 (¢):

NEITHER THE PETITIONER NOR ITS MEMBERS MAY BE THE SUBJECT OF
TERMINATION LEGISLATION

We have provided a statement that neither the Fernandefio Tataviam Band of Mission Indians
nor its members are the subject of congressional legislation that has expressly terminated or
forbidden a Federal relationship.>

Previous Acknowledgment under 25 CF.R. § 83.8

The Fermandefio Tataviam Band of Mission Indians was previously recognized by federal
officials as coming within the jurisdiction of the United States and entitled to the federal
government’s protection and benefits as of 1892, and as late as 1904. Accordingly, the Band’s
petition must be reviewed under 25 CF.R. § 83.8 with a date of previous acknowledgment of
1904.

In 1892 Frank D. Lewis served as Special Assistant U.S. Attorney for Mission Indians in a
number of matters, including some involving the Fernandefios.* In a letter dated October 17,
1892, Mr. Lewis wrote the Commissioner of Indian Affairs regarding “a condition of a company
of Indians living on the edge of the San Fernando grant in Los Angeles County, California” and
his charge, which was “to take such steps as [he] might find possible and advisable in order to
secure to them lands of which they had been unjustly deprived.””’ He reported:

Upon examiningintothecase,I foundt hatt hese people weret her emaining
members and descendants of the Band or Village to whom Manuel Micheltorena,
governor of California, granted one league of land May 3, 1843.

He further reported that, “[tjhese people had lived in quiet and undisturbed possession of the land
called for in the grant, for many years,” but later Governor Pico had granted the land to Eulogio
de Celis. In 1873 the Board of Land Commissioners (established under the Act of 1852 to settle
private land claims derived from Mexican law) confirmed the grant to de Celis. He found,
“[n]ot only had these Indians lived quietly and peaceably on the tract granted them by
Micheltorena, but that Rojerio, the chief or captain had, up to 1884, paid state and county taxes
regularly upon the land — that in 1886 under color of legal process they were removed entirely
from the land and have ever since been kept out of possession.”®

3 Doc. 60004.FTO.

%6 For example, in one matter Mr. Lewis reported to the Commission of Indian Affairs by letter
dated September 2, 1892 that he had secured the cancellation of a homestead deed of a
landowner in San Diego County, presumably to land in which Indians had an interest. Mr. Lewis
signed that letter as Special Assistant U.S. Attorney for Mission Indians. Docs, 40009.Z03.DC;
4000%.204.DC; 40009.205.DC.

" Doc. 40009.B.DC.

*¥ Doc. 40009.C.DC.
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Mr. Lewis further reported that, “[t]hese Indians are extremely poor and are unable to stand the
expense of an action in the courts to maintain their legal rights.” He argued that the failure of the
Board of Land Commissioners to address the interests of the Indians in the land as required by
the Act “should not be allowed to in any way militate against the interests and rights of the
Indians, but their case is at the present time in such condition that it seems to be impossible to re-
establish them in their lands within the outside boundaries of the San Fernande Ranch as long as
the grant owners remain in their present position.”

Mr. Lewis reasoned that if the 1873 land patent confirming the grant could be cancelled and
annulled, “the Indians will be put upon in equality with the grant owners before the courts,
provided the sixteenth section of the Act of Congress created in the California Board of Land
Commissioners is held to exempt the Indians from the necessity of presenting their claims to the
Commiission, and there seems to be no reason for placing any other construction upon it.””*

Mr. Lewis concluded:

It is clear that by reason ofthe palpable neglect of its officers, the United States
owes to these people the duty of using every means within its power toright the
wrong under which they have suffered for so long a time, and [ have the honor to
request that you will recommend to the H onorable Secretary of the Interior t hat
the n ecessary pr oceedings for the cancellation o ft he patent i ssued F ebruary 8,
1873, to Eulogio de Celis for the ex-Mission o f San Fernandoin Los Angeles
County, California, be instituted. "

Mr. Lewis enclosed with his letter a translation of the deed to the property and the Fernandefios’
petition for the land in 1843.

Mr. Lewis contacted the General Land Office to research the Fernandefio matter. In a letter
dated November 25, 1892 from the Commissioner of the General Land Office to the
Commissioner of Indian Affairs, the Land Commissioner reported that a “gentleman representing
himself to be Special U.S. Attorney for your office and giving his name as Lewis, called at this
office and examined the complete record in the case,” including documents related to a prior
analysisszof the question of whether a claim should be filed seeking to cancel the de Celis

patent.

Mr. Lewis was not entirely accurate about his facts. The land upon which Rogerio Rocha lived
at the time of his eviction in 1886 was not the same league of land that had been granted by
Governor Micheltorena in 1843 and later taken by Govemor Pico to grant to Eunlogio de Celis in
1846. Rather, Rocha was living {and had been paying taxes) on a 10-acre plot, to the northeast
of the 1843 land grant to the forty Indian petitioners. The circumstances of Rocha’s acquisition
of this 10-acre plot are not entirely clear, but it appears that de Celis had agreed, as a condition of

% Doc. 40009.D.DC
% Poc. 40009.E.DC
81 Doc. 40009.G.DC.
52 Doe. 40009.T.DC
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his receiving the land from Governor Pico, to allow Indian occupants such as Rocha to remain on
the land.* That error, however, does not change the fact that Mr. Lewis was acknowledging a
federal obligation to protect the Indian group that had been dispossessed from their tands —
whether those lands were the original league granted by Governor Micheltorena or the much
smaller substitute tract offered by Mr. de Celis.

That Mr. Lewis’s actions constitute recognition of a tribe of Indians is evident from his
references to “a company of Indians living on the edge of the San Fernando grant,” “members
and descendants of the Band or Village to whom Manuel Micheltorena, governor of California,
granted one league of land May 3, 1843, and also to “[t]hese people™ and “these Indians.”
These are references to the 40 Fernandefios who petitioned for and received the one-league grant
and the Indians under their care, as well as to their descendants. Mr. Lewis expressly
acknowledged a federal obligation to the Fernandefios, speeifically “the duty of using every
means within 1ts power to right the wrong under which they have suffered for so long a time”
and their entitlement to federal protection because of their status as an [ndian tribe.

Similarly, H.N. Rust reported that while he was an Indian agent to the Mission Indians in the
18505 he provided Rogerio Rocha and the other Indians under his charge, with assistance from
federal funds for Indians and that his successor did as well, presumably up until Rocha’s death in
1904.% These actions by the Mission Indian Agents indicate recognition of a group of Indians to
whom the federal government owed obligations of protection and support.

The assistance provided to Rogerio Rocha and his people by Agent Rust and his successor and
Mr. Lewis’s request for litigation on behalf of the Fernandefios were “action[s} by the Federal
government” which were “premised on identification of a tribal political entity and indicating
clearly the recognition of a relationship between that entity and the United States™ within the
meaning of 25 C.F.R. § 83.1 (definition of previous Federal acknowledgment). In taking these
actions, Mr, Lewis and Agent Rust dealt with the Fernandefios as a group and identified it as a
distinct political and social entity.

As required under 25 C.F.R. § 83.8(d)(1), the documents in this submission show that the
Fernandefio Tataviam Band of Mission Indians is, and has been identified as, “the same tribal
entity that was previously acknowledged or ... a portion that has evolved from that entity.” As
mdicated above, Special Assistant U.S. Attorney Lewis characterized the group as “the
remaining members and descendants of the Band or Village to whom Manuel Micheltorena,
governor of California, granted one league of land May 3, 1843.” Documents presented with this
submission, including the 40 Fernandeiio Indians’ petition for land and the deed itself,
demonstrate that the grantees were all Indians of Mission San Fernando, or Fernandefios.®* As
prescribed in their constitution, all of the members of today’s Fernandefio Tataviam Band of
Mission Indians are descended from Indians of that Mission. Furthermore, the forty
Fernandefios who petitioned for the land grant were secking land at or near the site of Mission
San Fernando. The members of today’s Fernandefio Tataviam Band of Mission Indians
represent lineages belonging to a network of interdependent lineages that remain geographically

63 See discussion of Criterion 83.7(b) at page 10; discussion of Criterion 83.7(c) at 11 and 19.
* Doc. 80374.C.SFVPP.

%% See discussion under Citerion 83.7(c), page 10.
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tied to the territory closest to the Mission. Indeed, the progenitor of a large number of current
members of the Fernandefio Tataviam Band of Mission Indians, Antonio Maria Ortega, was
living only seven city blocks from Rogerio Rocha, and in close proximity to Mission San
Fernando, when Mr. Lewis wrote his Ietters and the Mission Indian A gent Rust and his successor
provided assistance.

To understand why the Fernandefio Tataviam Band of Mission Indians is “the same tribal entity
that was previously acknowledged or ... a portion that has evolved from that entity,” one must
first begin with a proper characterization of the group as it existed at the time Governor
Micheltorena made his grant in 1843, and supplement it with a proper characterization of the
group in 1892 and 1904. In one highly important respect, Lewis’s letter missed important
features of the group of grantees from Governor Micheltorena. As the submitted documents and
genealogy analysis show, the petitioners/grantees of the league were not “members and
descendants” of a single “Band or Village,” as Lewis referred to them. Rather, they eame from a
wide range of Tongva, Tataviam, Chumash, and Kitanemuk lineages, associated with particular
village sites; and they had organized themselves through a collective leader, or alcalde, in order
to deal effectively with the Spanish and Mexican authorities, without abandoning their lineage
affiliations and organization.®” In other words, they represented a type of confederation of
independent villages or lineages. The lineages allied together in the present Fernandefio
Tataviam Band of Mission Indians have social, geographical, political, and genealogical ties to
several of the villages represented in the grant.

For example, Cornelio, one of the petitioners/grantees, is descended from the lineage known as
Chaguayabit, whose village is Chaguayanga. Thts is the same lineage to which the Ortegas
belong, and hence there are blood line connections between Cornelio and the Ortega lineage in
the Fernandefio Tataviam Band of Mission Indians.®® Cornelio was also grandfather to Leandra
Culeta, a progenitor of the Gareia line of the Fernandefio Tataviam. Cosme, another signer of
the petition for the land grant, belonged to the lineage based in the village of Cahuenga.

Cosme’s son, Benigno, was the first husband of Maria Rita Alipas, progenitor of the Ortega line
through her seeond husband, Fernando Ortega. Additional ties between the forty petitioners and
Mara Rita Alipas are found through the leader, or First Alcalde, of the forty petitioners, Pedro
Joaquin, who was an uncle to Rita. Joaquin married Felipa, a sister of Rita’s father, Francisco
Papabubaba.® In 1845, at the wedding of Maria Rita Alipa and Benigno, Pedro Joaquin was an
official witness to the inarriage. The Alcade in 1845, Francisco Vicente, was also an official
wilness to the wedding and a member, and now the leader, of the forty petitioners.”® The witness
ties to the leadership of the forty petitioners documents clear social ties and relations between the
Rita Alipas family at Encino and the forty petitioners at San Fernando Mission.

The presence of members from the Cabuepet lineage, such as Cosme, among the forty
petitioners, also documents family-lineage ties to the family of Jose Miguel Triumfo, a member
of Cabuepet and a direct ancestor to the Ortiz family, present-day Band members.

% See discussion under Criterion 83.7(b), page 36.

®7 See discussion under Criteria 83.7(b) and (c).

%8 See discussion under Criterion 83.7(b), pages 5-6.

% See SF Marriage #0819, SF Baptism #2286, and SF Baptism #1617.
" See SF Marriage #0912.

15



Fernandefio Tataviam Band of Mission Indians | Federal Petition TA Response

Rogerio Rocha, both a signer of the petition and the Indian who attracted H. N. Rust’s concern in
1904, was descended from the Chumash lincages located in the village of Quimisac and
Lalimanu, and probably also from the Tujubit lineage of Tujunga. Through descent and
marriage, he is closely connected to all three other Fernandefio Tataviam lineages.”' Rocha’s is
one of the four lincages of the Fernandefio Tataviam, although he has no descendants.

As a final illustration of the range of lineages represented in the group of forty
petitioners/grantees, signatory Emiterio or Emeterio was from the Kitanemuk lineage of
Tobambepet, situated in the Tejon area north of the Mission. This lineage is not currently
represented in the Fernandefio Tataviam Band of Mission Indians. Its absence, however, is
completely understandable in light of the nature of the group of petitioners/grantees. Each of the
independent, confederated lineages was free to leave the group and return to its ancestral village.
When Governor Pio Pico dispossessed the Indians from their league of land, the Kitanemuks left
for their ancient homeland in Tejon, which was a considerable distance from Mission San
Fernando. Only the Indians whose village ties were closer, geographically, to the Mission seem
to have remained in the alliance, under the leadership of Rogerioc Rocha after closure of'the
Mission.

Thus it is clear that the 1843 land grant from Governor Micheltorena that Special Assistant U.S.
Attorney Lewis referenced was for the benefit of individuals drawn from a network of
interdependent and autonomous lineages/villages. What linked these individuals and lineages
together was their recognition of a common leadership to contend with the new conditions
brought about by external powers (for example, Pedro Joaquin listed as “1*" Alcalde” at the time
they petitioned for land}, and their common wish to establish a secure land base for themselves
near Mission San Fernando as the mission system collapsed.- At that time, each of the lineages
was free to relocate geographically away from Mission San Fernando, and some did so, such as
the Kitanemuk from relatively distant Tobambepet.”> So long as lineages remained within the
territory surrounding the Mission, however, they would be connected to the network of relations
mediated by a local “captain.”

Not all of the direct progenitors of the Fernandefio Tataviam Band of Mission Indians are
represented through direct ancestry in the group of grantees that Mr. Lewis referenced because
two of the progenitors, Maria Rita Alipas {Ortega line) and Jose Migunel Triumfo (Ortiz line)
already had separate land grants at the time the forty petitioners requested and received the land
grant from Governor Micheltorena in 1843. But lineage and village ties are evident both to the
Ortega and Ortiz lines. Both the village of Tijunga, the village of Ortiz progenitor Jose Miguel
Triumfo, and Chaguayanga, the ancestral village of Ortega progenitor Maria Rita Alipas, are
represented among the 40 petitioners/grantees. Furthermore, Maria Rita Alipas was married to
the son of one of the signers, Cosme, and under Tataviam practice would have become a member
of his lineage and village of Cahuenga when they married. Thus, the group of Indians that Lewis
referenced in his [892 letter encompasses ancestors of the Fernandefio Tataviam Band of
Mission Indians.

"l See discussion under Criterion 83.7(b), pages 6-7.
7 See discussion under Criterion 83.7(b), pages 30, 32-33, and 37.
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Furthermore, as noted above, the progenitor of the Ortega lineage, Antonio Maria Ortega, was
living in very close proximity to Rogerio Rocha and his people in 1892 and 1904. According to
the oral history, members of the Ortega lineage viewed Rogerio Rocha as their captain/lcader.
They clearly formed part of a connected set of lineages. Moreover, it is evident from Lewis’s
letter that he understood the obligation of the United States was to protect a land grant that had
been established for landless Indians who formed the social and political network of lineages
based in San Fernando. He was not advocating for particular individuals. As the analysis above
demonstrates, through blood lines and intermarriage, the Ortega and Ortiz lines were
unquestionabl;( within the network of connection that included descendants of Rogerio Rocha
and Cornelio.”

By the time Lewis sent his letter, Maria Rita Alipas and Jose Miguel Triumfo had lon % ago lost
their lands in the San Fernando Valley to American land speculators and developers.” Under
the evolving practices of the lincages associated with Mission San Fernando, resources were to
be shared among the lineages so long as they chose to remain in that geographic area. For
example, Rogerio Rocha achicved respect as a leader of the interconnected network of lineages
through sharing of water that was located on his parcel of land.” He could not accommodate all
of the landless Indians in the vicimty of Mission San Fernando, including the Ortega and Ortiz
descendants, because his plot of land was only 10 acres in size. But any larger tract of land
recovered as the result of Lewis’s activity would have been viewed as land for the benefit of
those local lineages who were lacking a place to live and make a living. Hence Rogerio Rocha,
as captain in the latter part of the nineteenth century, would have understood and treated the
1843 petition and land grant as being for the benefit of the broader community of lineages in
need of a place to settle, not merely for any named grantees. And thus the actions of Lewis and
H. N. Rust were not merely for the benefit of Rocha personally and for the Garcia line
represented by Cornelio, but also for those with social and family ties within the network of local
lineages, including the ancestors of all three other Fernandefio Tataviam lines to which Rogerio
Rocha was so closely connected.”® The members of the Fernandefio Tataviam Band of Mission
Indians all come from lineages that would have been beneficiaries of Lewis’s and Rust’s acts of
previous acknowledgment, and thus constitute the “same tribal entity” or a portion “that has
evolved” from that entity.

The materials submitted for purposes of satisfying 25 C.F.R. § 83.7 criteria (a), (b), and (c¢) are
also intended for use in satisfying 25 C.F.R. § 83.8. The proof required under 83.8 is less.
onerous than the proof specified under 83.7, cither because the time span is shorter or the forms
of proof required are fewer. Thus, the evidence supporting continuous tribal existence for
purposes of 3.7 should more than suffice to prove such existence should previous
acknowledgment be found.

7 In evaluating the Muwekma Ohlone Tribe's petition, the Bureau included in its proxy list of
the previously acknowledged entity persons living in settlements located “in the area™ associated
with the entity and their close relatives. Muwekma FD at 143-145; Muwekma PD at 4346.

™ See discussion under Criterion 83.7(b), pages 30-32.

P 1d. at pages 31, 45, and 50.

"5 1d. at page 36.
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HISTORIC NARRATIVE
Introduction

The Fernandefio Tataviam Band of Mission Indians petition the Office of Federal
Acknowledgment to review the attached submitted evidence and make recommendations
to the Secretary of the Interior for federal recogmtion. In the following pages, we present
the history and evidence in support of federal recognition of the Fernandefio Tataviam
Band of Mission Indians. With the help of the extensive San Fernando Mission
baptismal and death records, members have traced their lineages to ancestors living in
villages and family lineages that existed before and after the establishment of the
Mission. We provide argument and evidence for the continuity of significant features of
political influence and community organization starting in the pre-Mission era,
continuous to the present. Supporting government documents and requested certifications
are provided. To supply the reader with sufficient guidelines for interpreting the
¢xtensive supporting documents, we have offered more detail than requested in the
discussion of criteria sections.

We have supplied all documents and charts in coded digital form that should enable the
reviewer to quickly find those cited in the petition. All documents are in JPEG or PDF
format which are universal platform documents, and therefore accessible to any
computer. The document references in the text refer to the coded sources documents, and
there is a list of all source documents that easily links the coded documents to citation or
source information for each document. The supporting documentation also provides a
community genealogy digital program and data that not only enables tracing of family
genealogies but also contains extensive documentation of individual participation in
historical and community events, starting as early as the 1750s through the present. The
event data is left for the reviewers to examine in individual and raw data form, while the
genealogical and historical data will be used and analyzed to present information on
community residence patterns and for interpreting community and political action during
each decade.

Brief Chronological Narrative

San Fernando Mission was established in 1797 and gathered converts from the Indian
villages in the geographically surrounding area ranging from present day Santa Catalina
Island and Malibu in the west, Cahuenga and Encino in the south, Tuhunga in the east,
and as far north as present-day Tejon ranch.! The tribal villages, or triblets, in this area
consisted of Chumash, Kitanemuk, Tataviam, and Tongva speakers.> All four major
groups intermarried extensively and had economic, social, and cultural relations. >

! For maps see Docs. 80450.L.TFBMI; 80359.A.SFVPP; 80359 .B.SFVPP,
00083.A.FTO; 00083.D.FTO; 00214.A.BL; 00269.A.BL.

? Docs. 00083.D.FTO; 00083.E.FTO; 00083.H.FTQ; 00353.A.HD; 80381.A .SFRDE;
80381.B.SFRDE ‘

¥ Docs. 00123.A.FTO; 00353.B.HD; 80002.WW; 00083.0.FTO
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Exogamy, or marriage outside of the group, was a consistent pattern and was emphasized
as a way of gaining knowledge and increasing economic resources and political and
social ties. Each tribelet or lineage held territory and maintained political and economic
sovereignty over its local area.* The villages or bands, as the anthropologist A. L.
Kroeber says, “were de facto self-governing, and it was they that cach owned a particular
territory, rather than that the nationality owned the overall-territory. Ordinarily, the
nationality, miscalled tnibe, was only an aggregate of mimature sovereign states normally
friendly to one another.” A. L. Krocber defines a tribelet as containing 250 to 200
people, and a lineage having 100 people or less.® He argues there were few tribes in
California, instead lineages tended to prevail in the arid desert and mountain areas while
tribelets were frequent in the valleys, with both acting as miniature sovereign states over
Jocal territories.” The villages commonly recognized in the literature for the San
Fernando Indians were not corporate entities, but rather were extended lineages. The
Takic speakers including the Tataviam, Kitanemuk and Tongva were patrilineal and
patrilocal, while the Chumash lineages were matrilineal.®

The various lineages intermarried for strategic economic and political ends and generally
formed a loose coalition of mutually beneficial social, economic, and ceremonial
cooperation.’ San Fernando Mission recruited from all four groups, and at the mission
considerable political, social, and cultural organization and identity were retained and
practiced by the San Fernando Mission Indians. While there, Indian families generally
married among each other, and created new forms of relationship through god parenting
initiated by the Spanish padres.'® The padres introduced the Indians to farming, adobe
building techni(][ues, trades, sheep and cattle raising, Catholic religion, and electoral
political forms."" The padres arranged to have the Indians elect officials, alcaldes and
corporals, and numerous other offices to help manage relations between the Indians and
the church.'? The mission Indians at San Fernando, however, retained traditional family
organization, polltlcal leadership in families, language, food preferences, and many
spiritual beliefs. '> The San Fernando Mission Indians maintained contacts and family

* Docs: 00264.A.BL; 00206.A.BL; 00261.E.BL; 00261.F.BI.; 00261.G.BL: 00261.1.BL;
00261.BL; 00261.L.BL; 00261.M.BL; 00261.P.BL; 00263a.B.BL; 00263a.D.BL;
80381.B.SFRDE

5 Doc. 00264.A.BL

® Docs: 00264.E.BL; 00264.F.BL

"Docs: 00264.H.BL; 00264.1. BL

® Docs: 80381.B.SFRDE; 80388.A.SFRDE; 00264.H.BL; 00264.1.BL

® Docs: 80360.A.SFVPP; 80381.B.SFRDE; 00355.A.HD; 30075.A.UCLA; 00353.B.HD;
00354.A.HD; 00354.H.HD; 30063.B.BL; 80005.B.CK; 80005.A.CK; 80003.Q.JJ;
80003.S.JJ; 80003.X jj; 00123.A FTO; 80002.WW

% Docs: 80005.B.CK; 80429.D.USDT

" Docs: 50041.B.UCLA; 80365.A.SFVPP; 80374.B.SFVPP:; 80397.A.Wilson:
80399.A.Wilson; 80402.A. Wilson; 00360.C.HD; 00366.A.HD

2 Doc. 30065.D.BL

¥ Docs: 80388.A.SFRDE; 00364.A HD; 00366.B.HD; 80388.A.SFRDE;
30075.B.UCLA; 80362.B.SFVPP
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ties with their non-mission relatives, and often non-Christian relatives visited at the
mission and conducted traditional ceremonies.'* The Mission Indians at San Fernando
continued to speak one or more of the local Indian languages.'*

During the height of the mission peniod, the San Fernando Mission administration held
control over local lands, but under the later Mexican Secularization Act of 1834, the
Indians retained rights to land and self-government under Mexican government
administration.'® In the spring of 1843, forty San Fernando Mission Indians petitioned
Governor Manuel Micheltorena for a land grant. The governor granted one square league
of mission lands, with the provision that the Indians could not sell the land, and that they
would continue to provide their usnal labor to the Mission.'” Among the forty petitioners
were Rogerio Rocha, ¥ who was recognized as a captain some years later, and Cornelio,
who was the grandfather of Leaudra Culeta,”® a progenitor to the Josephine Leyva
Garcia-Petra Garcia Valenzuela lincage that forms one of three families composing the
contemporary Fernandefio Tataviam Band of Mission Indians.

The forty petitioners held their square league in joint ownership, but the next Mexican
Govemnor, Pio Pico, did not honor their title, terminating the land grant. When San
Femando Mission was secularized in the middle 1840s, most San Fernando Mission
Indians were forced to leave the mission in San Fernando township and find employment
clsewhere.?' Some elderly San Fernando Mission Indians were allowed to retire at the
Mission, but most of the forty petitioners left, believing that they could not hold onto
land, and many went to work for nearby ranchos, or to live with their relatives in their
traditional lands or villages. Many San Fernando Mission Indians had gained ranching
and trade skills during the mission pertod, and many went to work for local ranches.
However even the non-Indian ranches were pressed by taxes and economic issues by the
late 1850s, and most were sold to American farmers who turned from ranching and cattle
raising increasingly to grain production, and later to commercial and private development
by the 1880s.%

In 1846, Governor Pio Pico sold mission lands and assets, leaving only a few Indian land
grants intact. Irying to raise funds in opposition to the US army, Governor Pico sold
much of the California District land, including the mission assets that were held in trust
for redistribution to the Mission Indians of San Fernando. These sales of land to non-
Indians were violations of the Secularization Act, which provided that the Indians were to
retain mission land under government trust and protection, and had the right to organize

“Doc. 00366.B.HD

"* Doc. 80381.C.SFRDE

"® Docs. 50049.A.UCLA; 50049.B.UCLA; 80427.A.DLO

' Does: 40009.K.DC; 40009.Q.DC; 40009.P.DC; 40009.X.DC
"® San Fernando Baptism #2565, hercafter SF Baptism #2565

" SF Baptism #765

% SF Baptism #2987

' Doc. 80372.A.LAT

? Doc.80403.A.Robinson
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electoral village governments.*® Governor Pico did however provide land grants to
Chumash and Tongva Indians at Escorpion, Chumash and Tataviam Indians at Encino,
and to Tongva Indians at Cahuenga. Samuel,” a Tataviam Indian from the village of
Chaguayanga, held a land grant into the 1870s in the northwest sector of Ex-Mission San
Fernando. The ancestors of the Ortega family line also were from the village or lineage
of Chaguayanga, and therefore were patrilineally related to Samuel. Thus, ancestors of
the Ortega family were joint owners of the Encino grant of one square league. Maria Rita
Alipas,” daughter of Francisco Papabubaba®® whose ancestors were from the Tatavaviam
village of Chaguayanga, were one-third joint owners of the Encino grant. Rita’s mother,
Paula Cayo was a Chumash from Siutcabit, the lineage historically living at Encino.
Paula Cayo’s father, Tiburcio Cayo 27 was from the Chumash village of Tapuu. He
negotiated living at Encino with his family by 1840. Francisco Papabubaba and Roman,
married daughters of Tiburcio Cayo and were most likely living with his family at Encino
by the early 1840s. In 1843 Tiburcio Cayo petitioned and received a land grant from
Governor Manuel Micheltorena, but the grant deed has proved difficult to find. Tiburcic
Cayo died in 1844, and in 1845 Francisco Papabubaba, Roman, and Rogue, a Chumash
from the Mission Santa Barbara, petitioned Governor Pio Pico for title to one square
league at Rancho Encino. On July 24, 1845 the land was granted jointly to all three
petitioners.

After the death of her father Franscico Papabubaba in 1847, Maria Rita Alipas (his only
surviving child) became a one-third joint owner of Encino land and water assets.”®
During the mission period an alcalde managed Encino ranch and reported to the
mission.”” Although they no longer reported to the mission, the joint Indian owners of
land and water at Encino most likely were recognized as leaders, or captain or capitana,
with similar status as an alcalde. Afier the loss of the land grants at Encino, Tuhunga and
Cahuenga, the Fernandeno families needed to find new means of support and had to rely
on their farming, ranching, or trade skills acquired during the mission period. Withpout a
land base, most labored on farms and ranches. The Maria Rita Alipas family lingered at
Rancho Encino, and by the late 1850s moved the short distance back to San Fernando.
When Rita’s first husband died (probably in 1861) she married Fernando Ortega, who
was working for the Geronimo Lopez family transportation business making and
managing carts. Ortega later became a foreman on the Lopez Ranch.’® The Lopez
Adobe was a couple of blocks west of the homes where most of the Ortega family lived,
on or near Coronel Street in San Fernando. Both Rita Alipas and Fernando Ortega appear
to have died in the middle 1860s during a period of droughts and epidemics.*’ Only two

* Docs. 50049.A.UCLA; 50049.B.UCLA

* SF Baptism #691

*> SF Baptism #2742

?6 SF Baptism #1617

?” SF Baptism # 849

% SF Deaths #2393

® Docs: 00366.A.HD; 00366.B.HD

* Doc. 80301.Z2.FTO

* Docs.: 00354.D.HD; 80432.B.5C; 80366.B.SFVPP
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of their children, Antonio Maria Ortega and Luis (Louis) Ortega appear in the record
after the 1860 census. The two surviving orphaned children Antonio, about 9 or 10 years
old, and Luis, a small child, were helped by godparents and members of the Lopez
family.

Antonio Maria Ortega (bom in 1857) was an Indian language speaker, and must have
learned from his mother, as its most likely “Indian” was the language of preference for
Rita Alipas. Growing up in San Fernando, Ortega worked as a caretaker at the Lopez
adobe, and in the late 1870s met his future wife, Ysidora Garcia, who worked for the
Lopez household.” According to subsequent census reports, both Ysidora and Antonio
Maria claimed to be married by 1878, but in the 1880 census Ysidora was still listed in
her family’s household.® Their first child Christina Ortega was born in 1881. Ysidora’s
brother Ysidoro Garcia married Josephine Leyva, the daughter of Juan Leyva and
Leandra Culeta. The famalies of Ysidoro Garcia and Antonio Maria Ortega, now in-laws,
met on May 23, 1882 at La Plaza Church in downtown Los Angeles, and on the same day
in succession baptized their children Christina Ortega and Petra Garcia. Ysidoro was
godfather to Christina Ortega.’® Two lineages of the contemporary Fernandefio Tataviam
Band of Mission Indians are joined i in-law and god parenting relationships. Some of
the descendants of Josephine Leyva Garcia and Petra Garcia Valenzuela are currently
members of the Fernandefio Tataviam Band of Mission Indians. Antonio Maria Ortega
left a consistent record since he was born, grew up, and had all his children in San
Fermando; the record for Jose Miguel Triumfo is harder to uncover however,

Jose Miguel Triumfo®” petitioned for a land grant of about 388 acres encompassing
Cahuenga village, and received the grant in 1843. Triumfo was a Tongva whose mother,
Maria Encarnacion®® was a member of Cahuenga village, and his father was a Spanish
man named Miguel. Triumfo lived at Cahuenga, and, while it was active, worked for the
mission there. After the military clashes in Cahuenga Pass that led to the expelling of
Governor Manuel Micheltorena in early 1845, Triumfo traded Rancho Cahuenga with its
important water supply for the much larger Rancho Tuhunga to the north and east. In
1850, Jose Miguel Triumfo sold Rancho Tuhunga, and went to join the Rita Alipas
family at Encino.”’ Encino and Cahuenga had long time social and political relations.
Rita Alipas’s maternal grandmother Teresa’® was baptized at Cahuenga and may have
lived there. Rita Alipas’s first husband, Benigno,” had ancestral ties to Cahuenga. The
village and people of Siutcabit, the Tongva name for the people of Encino, were mixed
Chumash, Tataviam, and Tongva. The descendants of Triumfo and Alipas form the two
largest lineages within the current Fernandefio Tataviam Band of Mission Indians.
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After selling Rancho Tuhunga in 1850, Samuel, the land grantee who was born in the
Tataviam village of Chaguayanga, provided the Triumfo family with a gift deed of 200
acres of land northwest of San Fernando Mission, called Sikwanga.*® Jose Miguel
Triumfo established a ranch where he planted orchards that grew pears, oranges, and
pomegranates.’' After the loss of a son in 1849 and a second such loss of “another son
they carried to the isla and therefore the old man went crazy and his wife Rafaela sold the
ranch to a woman of the Feliz family and she sold 20 acres to Geronimo Lopez.”** Jose
Miguel Triumfo appears to have died in San Fernando before 1877, as he does not
accompany the family who migrate to Kern County in 1877, It appears that at least his
daughter Rosaria and his wife, Maria Rafaela, lived in San Fernando until 1877 when
they move to Kern County.* In the late 1850s, Rosaria, the daughter of Jose Miguel
Triumfo, married Miguel Ortiz, but after three children she separated from him. Her
third child, Jose (Joseph) Ortiz, (b. 2/15/1861) was the progenitor of the Ortiz family line
that has many members in the current Fernandefio Tataviam Band of Mission Indians.
After the family moved to Kern County, Rosaria remarried. Joseph Ortiz, started work at
the Rancho Tejon, where he stayed for fifteen years and lived among the Tejon Indian
community with its many San Fernando Mission descendants.

Besides the Ortiz and Ortega families, the Leandra Culeta family also lived in the San
Fernando at least until the early 1880s. Leandra Culeta married Juan Leyvas*. Qral
history suggests Juan Leyvas was a Chumash born in Saticoy and records show he was
father to Josephine Leyva, who was born and baptized in 1865.* Their daughter
Josephine Leyva married Isodore Garcia, and two of their children were born in San
Fernando in the carly 1880s, after which the family moved about 8 miles to work at
Newhall Ranch. By 1896, however, Josephine Leyva left her parmership with Isodore
Gracia. She was living in Kern County, near Bakersfield, in 1900, and probably by 1902
left her second husband, and together with her daughter Petra moved to Ventura,
California.®® The Josephine Garcia family expressed a Chumash identity, and there was
an unrecognized Chumash community in Ventura, Ventura County, as well as in
Newhall.*’ Many of the unrecognized Chumash trace ancestry to the San Fernando
Mission. At the mission, the Chumash, like the Kitanemuk, Tatavaviam, and Tongva
intermarried and exchanged god-parenting obligations. Most of the San Fernando
Indians have ancestors from a vanety of the identitics represented among the San
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Fernando Mission Indians. Some of Josephine Garcia’s and Petra Garcia’s descendants
are enrolled in the contemporary Fernandefio Tataviam Band of Mission Indians and
identify as part Chumash, but their membership also recognizes their social and political
ties to the San Fernando Indian families in San Fernando.

Rogerio Rocha, a significant leader for the Fernandefio Tataviam Band of Mission
Indians, while among the 40 petitioners of the 1843 %rant, received a separate land grant
in the late 1840s. Rogerio Rocha’s father, German,4 was born in the Chumash village of
Quimisac, in the valley north of Simi Valley. Rocha’s mother Benita Maria Guadalupe*
was from Tuhunga, a Tongva village. Rocha’s father died in the year of his birth, and
Rogerio was raised by his mother and baptized at San Fernando mission in 1824.7° The
grandfather of Rogerio Rocha was Mariano Antionio,”’ who was also the father to
Conrado Leyva® and his brother Marcelo® both from the village of Cahuenga. Conrado
Leyva was the main witness at the wedding of Francisco Papabubaba and Panla Cayo.™
Both Marcelo and Conrado Leyva had in-law ties to Encino. Marcelo was the grandfather
of Benigno, the first husband of Maria Rita Alipas. Conrado Leyva married Maria
Rafaela Amiola Cariedo, 53 who was the mother of Maria Rafaela Perfecta Carledo, the
wife of Jose Miguel Triumfo. The Cahuenga and Encino connections were strengthened,
and the Tataviam family of Francisco Papabuba was included in the network of
relationships and ties. Rogerio Rocha was connected to the Tongva families at Tuhunga
and more distantly to the families at Cahuenga. A community of strategic marriages,
marriage witnesses, and god parenting was carried on through the mission period and into
the post mission period. Rogerio Rocha’s connections through his mother to Tuhunga
established connections to Leandra Culeta™ and her Garcia descendants since the
maternal grandfather of Leandra Culeta was Francisco del Spiritu Santo,”” who was born
to the Tuhunga lineage or Tujubit. The lineages of Triumfo, Rita Alipas, Rogerio Rocha,
and Leanda Culeta are all interrelated in a web of family and community relationships.

In the late 1840s, Rogerio Rocha was allowed to claim roughly 10 acres of land several
miles northeast of the Mission. Rogerio Rocha managed to retain control of his land
throughout the late 1800s, asserting aboriginal rights, paying taxes, and retaining
Mexican protection. He controlled some resources, as his land had water, and he was a
financially successful blacksmith and silversmith. Rocha played the violin, sang in the
Mission church choir, spoke an Indian language, prohably Tongva, as well as Spanish
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and some Latin.”® Popular in the San Fernando Indian comrnumty, he became
recognized as a captain by the San Fernando Indians and non-indians alike. * While
Rocha was not a traditional hereditary captain, he had recognized leadership ability and
cultural skills, wealth, land, and water, which he shared with the local San Fernando
Indian community so he gained their following and respect. His management was a
combination of traditional concurrence-based leadership patterns, and the consensual
appointment of an alcalde—an individual elected by the community for their values and
skills. Rogerio was recognized as the captain of the San Fernando Indian community
until his death in 1904. As he left no chlldren he does not have descendants in the
present-day comumunity.

Rogerio Rocha was evicted from his land, as a squatter, by a land development company
in November 1885. After his eviction, Rogerio Rocha moved to Lopez Canyon. The
Special Agent to the Mission Indians, H.N. Rust knew Rogerio Rocha personally, and
helped provide him with federally funded financial aid. After Rust left office he
persuaded the subsequent Special Mission Indian Agents to continue providing support.
A small amount of government aid was provided to Rogerio Rocha though the
government did not take up the defense of his land rights.®® Rocha fought the
development company for many years, and had lawyers supporting him, who argued that
he retained aboriginal rights to the land. His eviction was well publicized and used by
the Indian Rights Association to gather public and congressional support for legislative
action to establish reservations for California Mission Indians.®® Many Mission Indians
profited from the legal actions and publicity ¢fforts on behalf of Rogerio Rocha, but
neither Rocha nor any San Fernando Indians directly benefited from legislation enacted
to create reservations or to purchase and restore land to California Indians.

During the 1850s, when many San Fernando Mission Indians were dispossessed and
pressured to move from Mission lands, some Indians returned to their traditional
homelands and tribelets. Several signed a treaty near Fort Tejon in June of 1851.% No
members of the three lineages from the contemporary Fernandefio Tataviam Band of
Mission Indians was party to the treaty, which, if ratified, would have ceded the whole of
Los Angeles County, including all the land any San Fernando Indian occupied there. A
few years after the treaty, the U.S. government created the San Sabastian Reservation at
what later became part of Rancho Tejon. The land was near both Kitanamuk and
Chumash villages. The San Fernando Mission had recruited converts from both
communities, and several signers of the 1851 treaty were San Fernando Mission Indians,
although in the treaty they represented their village communities and not San Fernando
Mission Indians as a whole.** Vicente Francisco Tinoque Cota was baptized at the
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mission in 1819.% His mother, Paulina, *® whose Indian name was Yucsuiban, and
grandmother, Zenona,®’ both were baptized at San Fernando Mission, as well as his
sister, Teofila.®® Vicente Francisco also had an unbaptized brother, who signed the 1851
treaty at Tejon as the chief of the Tejon tribe. Francisco split his name, and gave Vicente
to his brother, and thereafter he used Francisco and later Francisco Cota. % Teofila
married Francisco del Espiritu Santo, who was from the village of Tuhunga, and they
became grandparents to Leandra Culeta, the progenitor of the Garcia-Venezuela line,
which has members within the contemporary Femandefio Tataviam Band of Mission
Indians.

Several Indian communities were invited to live and work at the San Sebastian
Reservation. Many Indians from Mission San Fermando went to live there, some stayed
and married into Kitanemuk families, while others stayed for a short time only. The
reservation lands were quickly ceded to a competing Mexican land grant claim and the
reservation was closed by 1864. Soon thereafter Edward F. Beale, the first
superintendent of the San Sebastian Reservation, purchased land, including parts of the
former reservation, and formed Rancho Tejon. Since Beale knew many of the Indians
personally, he invited them to work the ranch and gave them considerable freedom to
keep their own farms and manage sheep and cattle. Beale agreed that he would allow the
Indians to live on his land as long as it remained in his possession; he kept his word.
Many Indians worked at Rancho Tejon during Beale’s lifetime, and after, when
ownership passed to Beale’s son, Truxtun. By the late 1890s, however, many Indians left
Rancho Tejon and moved to Bakersfield, about 30 miles to the north. A group stayed on
at the ranch, many of who were Mission Indians and Kitanemuk descendants, who today
are known as the Tejon tribe.

Congress passed the California Mission Indian Relief Act of 1891 and sent agents to
study the land needs of the Mission Indians. The instructions to the agents on how to
define Misston Indians included San Fernando Mission Indians and stated that they were
eligible for services and land.” The Fernandefio Tataviam Band of Mission Indians was
previously recognized by federal officials as coming within the jurisdiction of the United
States and entitled to the federal government’s protection and benefits as of 1892, and as
late as 1904, In 1892 Frank D. Lewis served as Special Assistant U.S, Attomey for
Mission Indians in a number of matters, including some involving the Fernandefios.” Ina
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letter dated October 17, 1892, Mr. Lewis wrote the Commissioner of Indian Affairs
regarding “‘a condition of a company of Indians living on the edge of the San Fernando
grant in Los Angeles County, California” and his charge, which was “to take such steps
as [he] might find possible and advisable in order to secure to them lands of which they
had been unjustly deprived.”” Despite Lewis’ efforts, however, the Act did not result in
land for the San Fernando Mission Indians nor did his advocacy of Fernandeno land
rights advance their claim.

As early as the 1850s, U.S. agents thought that creating a reservation in Los Angeles
County was impractical, given the competition for land ownership, and advised the
Indians in the county to migrate to reservations like Morongo or Pechanga. The San
Fernando Mission Indians generally were not interested in moving to reservations in
California, but preferred to uphold their land and self-government rights in the San
Fernando Valley. The San Fernando Mission Indian community remained in San
Fernando continuously although some members moved to other communities like Tejon.
Some later returned, while others developed strong identities as non-recognized coastal
Chumash or Kitanemuk at Tejon Ranch. The San Fernando community retained multiple
identities of Tongva, Chumash, and Tataviam, just as in the mission and pre-mission
days.

Between the 1850s and the 1930s there were many policy discussions about the plight of
landless California Mission Indians and possible remedies to their situation.” While
many California Mission Indians were placed on reservations in the 1890s, there’s
frequent mention in the government literature of urban landless California Indians and
Mission Indians. Several documents contain suggestions for taking action to provide
federal government assistance.” Congressional committees and Mission Indian agency
officers note several thousand landless California Indians and, while they acknowledged
the government’s responsibility to provide aid, claimed there were too few funds to cope
with the number and conditions of the landless California Mission Indians. In 1906,
congress passed legislation that specifically designated funds for landless California
Mission Indians to repurchase land to be put into trust. While the San Fernando Mission
Indians qualified under the act, no San Fernando Mission community regained land,
although there was much discussion for buying land for the Tejon Ranch Indians in the
1910s and 1920s.

According to oral history, after Rogerio Rocha’s death, three prominent men were
considered candidates for the role as captain. The criteria for serving as captain were still
highly traditional and relied on demonstrated cultural expertise and the ability to speak
one of the San Femando languages. Antonio Maria Ortega became captain because he
was at the head of a large family, spoke Tataviam, and had cultural knowled ge.75 As in
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traditional times, family heads or captains, did not have executive powers, but maintained
influence through respect and knowledge possession. In traditional San Fernando Indian
government, a captain had responsibility for land and resources, but by the early
twentieth century no family head in San Fernando controlled significant land or water
rights. While Rogerio Rocha’s influence derived in part from his control of some land
and his willingness to share the water from his spring with members of the community,
Antonio Maria Ortega worked as a ranch or farm hand, and he did not have significant
material resources to share. He had the leadership and respect of his family however, and
the respect from community members who recognized his cultural and linguistic skills.
Business that concemned the community was discussed during family gatherings such as
dinners, weddings, or funerals. Important issues could spark animated arguments and
spur continuous dialogue over a period of months. As in traditional times, decisions were
made by long discussion aimed at arriving at common ground. If no clear consensus
could be made, each family segment followed its own course.”®

An animated discussion engaged the community during the late 1920s. On May 18,
1928, Congress passed an act authorizing payment to California for lands taken in the
non-ratified treaties of 1851. The mission Indians as San Fernando discussed whether to
register for the treaty payments. Several interviews from San Fernando elders
independently mentioned this discussion and provided relatively similar and consistent
points. The discussion involved the entire community that we now know as the three
main lineages composing the present-day Fernandefio Tataviam Band of Mission Indians.
Josephine (Leyva Garcia Gardner) Guttierez argued against applying for the 1928 Indian
Judgement Roll Fund, since she feared that registration with the Bureau of Indian Affairs
would lead to forced removal to reservations. Josephine expressed the view of many San
Fernando Indians who preferred to live in the communities located on their traditional
homelands, and was not interested in placement on reservations outside the Chumash,
Kitanemuk, Tataviam or Tongva territories.”’ F ollowing her mother’s lead, Petra Garcia
Riviera did not apply to the 1928 Indian Census Roll. Josephine’s ex-husband Isidoro
Garcia, and her daughter, Frances Garcia Cooke, were active in organizing the Garcia
family living in Newhall to apply to the 1928 judgment roll however. Many of
Josephine’s children with Isidoro Garcia, except Petra, and her children with her second
husband William Gardner from Kem County, were accepted onto the 1928 California
Indian Judgment roll. Most of the Josephine Garcia family developed an organization of
San Fernando Mission Indian descendants from the Newhall area in part based on the
1928 organizational experience.”®

At San Fernando, the debate was lively. The Erolinda (Refugia) Tapia family advocated
the families apply for the 1928 California Indian Jud%me_nt Roll. Cristina Ortega
Rodriguez and her husband also favored registration.” Discussions took place at family
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events, casual meetings, and meetings specifically arranged to discuss the issue. As
Antonio Maria Ortega’s children reached maturity and started families of their own, they
began to develop into several lineages consisting of the Tapia, Estanislao Ortega,
Verdugo, Newman, and Salazar families. Over time the families grew, forming relatively
autonomous family lineages that compose a significant segment of the contemporary
Fernandefio Tataviam Band of Mission Indians. Antonio Maria Ortega’s daughters often
took strong leadership roles in family issues and discussions. Despite active lobbying for
registration by these families, the general sentiment was that enrolling in the 1928
judgment roll could lead to reservation removals.®® Most community members did not
want to leave their homes in San Fernando and move to areas that were not part of their
traditional territory. Antonio Maria Ortega expressed caution about enrolling in the
Judgment program. He feared removal to a reservation and suggested that the community
was better off managing its own affairs in their accustomed manner.®' Antonio was then
in his early 70s and his wife Isidora was ill and bedridden. He made some income selling
candy outside his house at the comer of San Fernando Mission Blvd. and Coronel Street.
Ultimately the community decided to allow any individual or family to enroll if they
wished. The entire Ortega extended lineage, however, held rank, and none applied to the
1928 judgment roll. Antonio Maria Ortega’s opposition appeared to be enough to deter
“younger and relatively independent family members from pursuing the land claims and
securing federal recognition as individual California Indians.

In the late 1920s, the Joseph Ortiz family, descendants of Jose Miguel Triumfo from
Cahuenga village, retumed from Bakersfield to San Femando. The family lived in Kemn
County with the Indian community at Rancho Tejon for 15 years and then in Bakersfield
with the Indian community there, and now returned to take residence near the Ortega
families about a mile or two east of the old San Fernando Mission, the Ortiz family
residing on Kewen Street, about a block from many Ortega family homes on Coronel St.
Members of the Ortiz extended family advocated for application to the 1928 California
Indian Judgment Roll. Joseph Ortiz, now in his early 70s, and in need of financial
support, applied for his extended family and was accepted to the Roll. 52 The two
lineages, with long standing social and family ties dating back to the mission and pre-
mission period, lived among each other and today form the majority of members
comprising the Fenandefio Tataviam Band of Mission Indians.

On June 8, 1933, Martin Feliz, a Tongva cultural informant for the anthropologist J.P.
Harrington, identified Antonio Maria Ortega, as a member of the San Fernando Indian
community and speaker of an Indian language. Feliz told Harrington that he would visit
Antonio to see if he would be willing to work with Harrnington. Feliz did contact
Antonio, but Antonio declined participation.®® By the middle 1930s, Antonio had lost his
wife, and was suffering from loss of memory, perhaps an Alzheimer’s condition. This
illness continued until his death in 1941. Antonio Maria Ortega did not speak fluent
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Spanish, and spoke English and Spanish with an accent. He spoke Tataviam.®! The
Ortega family identity as Tataviam is derived from Rudy Ortega Sr.’s research and
findings that Antonio Maria Ortega’s maternal grandfather, Francisco Papabubaba, had
ancesiry on his mother’s side at Tochonanga and on this father’s side at Chagnayanga,
both now identified in the contemporary scholarly literature as Tataviam villages. Since
the Tataviam were patrilineal and patrilocal, Chaguayanga was the home village of
Francisco Papabubaba’s family lincage.

We do not have a death record for Joseph Ortiz, but he must have died in the 1930s or
1940s. He suffered from tuberculosis late in his life. Joseph Ortiz was the captain or
spokesperson for his family. He left four children, three of who accompanied him when
migrating from Bakersfield to live in San Fernando by, if not before, May 1928. Three
out of four of Joseph Ortiz’s children have descendants who are current members of
Fernandefio Tataviam Band of Mission Indians, Like the Ortega family, the Ortiz family
is comprised of several lineages. Frank Ortiz did not accompany the family to live in San
Fernando; he died in 1924. His son Frank Ortiz II moved to Fresno, California.** His
descendants enrolled as members of the Fernandefio Tataviam Band of Mission Indians
in 1995, and most continue to live in Fresno. Joseph Ortiz’s three other children Fortino,
Juanita Ortiz de Montes,* and Helen accompanied him to San Fernando in the 1920s and
took up residence in San Fernando in the Ortega families’ nei ghborhood.®” Many of the
descendants of Helen Ortiz and Fortino Ortiz are currently enrolled in the Femandefio
Tataviam Band of Mission Indians. Juanita Ortiz did not have children.

After Antonio Maria Ortega’s death, his oldest son Estanislao Ortega became captain
until his own death in 1951.*® I1e and his wife worked in fruit packing and later
Estanislao worked as a security officer. Estanislao raised funds, organized family
gatherings, and held festivals and meetings among the families.” He led in traditional
style and was knowledgeable of family history and genealogy.”® Like his father,
Estanislao held the position that the Ortega lineages should not register in the 1928 roll,
and should not participate in a later 1950 roll update.”

After Estanislao Ortega’s death, Rudy Ortega became captain of the San Fernando
Mission Indian lineages.”” Estanislao’s two younger brothers Eulogio and Luis both had
problems with alcoholism and did not assume leadership roles within their family nor did
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they advance greatly in the broader San Fernando Indian community. The two younger
brothers served in World War I, claiming San Fernando Indian identity on their draft
cards. When they returned from the war, they both developed alcohol dependencies, and
as late as 1930 were living with their parents. Luis died in the early 1930s, and Eulogio
spent time in veteran’s hospitals, but the family withdrew him and he lived with his
parents, later moving to San Fernando to live on his own. Neither Eulogio nor Luis
married or had children. Rudy’s older brother, Jose Ernest Ortega, had little interest in
pursuing Indian identity and issues, believing in the early 1950s that such activity would
not lead to few benefits. Ernest was not willing to take a leadership role in the
community, and Rudy, the second son of Estanislao, gained consensual support as family
leader or captain.” Later, in 1995 and after, many of Emest’s descendants enrolled as
members of Fernandefio Tataviam Band of Mission Indians.

Rudy did not agree with his father and grandfather that the family should have withheld
participation in the California Indian Judgment rolls and payments. Rudy developed a
clear Indian identity early in life, knew his grandfather Antonio Maria Ortega, and during
the 1940s started to research his family history and genealogy. Community members
attended some of the monthiy fiestas at San Fernando Church during the 1930s. Indians
from out of town were asked to dance there. Rudy started by querying his father about his
knowledge of family history, and then went to search for other proof, although he had no
training in research or genealogy. The search for tbe ancestry of the Ortega lineages
became part of his life work. After discharge from the Ammy in 1949, Rudy Ortega
returned to organizing dances, festivals, and government meetings. These meelings were
usually accompanied by family supported potlucks at the Mission Park near the old San
Fernando Mission.”* After 1940, the San Fernando Mission stopped putting on regular
monthly festivals, and so the San Fernando Mission Indians began to hold their own,
which were combined social, cultural and political gatherings.” These festivals and
social gatherings continue in the present and probably have their roots in San Fernando
Mission history. The San Fernando Mission Indians also attended festivals at Santa Ynez
Reservation, and participated in occasional festivals organized by the City of San
Fernando and the San Fernando Mission. After San Fernando Mission was restored in
the middle 1860s, it did not reconstitute a parish and members of the San Fernando
Mission looked elsewhere to participate in a Catholic Church community.

Already by the 1940s, Rudy Ortega actively pursued his people’s claims by contacting
the Sacramento Bureau of Indian Affairs office about whether the San Fernando Mission
Indians could recover land or participate in upcoming judgment fund distributions.”® In
1951, months before his father’s death, Rudy submitted a claim for enrollment in the
updated 1950 roll for the 1928 California Indian Judgment Roll.”” Rudy’s application
was eventually rejected, as he could not establish a blood connection to any of the 1928
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judgment fund enrollees. He was born before May 18, 1928, and therefore was ¢ligible
for the initial enrollment, but had not applied.”®

Rudy was helped and encouraged in his application by his aunt Mary Garcia, a
granddaughter of Josephine Leyva Garcia.” Mary Garcia moved to the San Fernando
area by 1950, and probably lived in Pacoima, a nearby town a few miles from the Ortega
residences in San Fernando. In the late 1940s and carly 1950s, Rudy Ortega and his
immediate family were also living in Pacoiina. Mary Garcia was a close political
confidant of Rudy Ortega, and actively participated in the community of San Fernando
Indians through the 1950s, 60s and 70s. She identified as Chumash but was tied by in-
law relations to the Ortega family, and was active in the community. Her son Theodore
Garcia became an officer and active member of the San Fernando Mission Indian
community.'™ The descendants of Mary and her son Theodore, however, preferred to
identify as Chumash and did not apply for membership in the Fernandefio Tataviam Band
of Mission Indians when formal enrollment was opened in 1995.'®! The Mary-Theodore
(Garcia family members are active participants in the coastal Chumash recognition
movement, and are active in artistic and ceremonial Chumash culture. 102

Josephine Leyva Garcia Guttierez died at Oxnard, California in 1951, and her daughter
Petra Garcia Riviera Valenzuela died at Ventura, California, in 1930. Both lived among
the Chumash in the Ventura and Oxnard area where many Chumash of San Fernando
Mission descent lived. Victoria Olivarez, the great granddaughter of Petra Garcia, was
born in 1951. Victoria was active in ensuring that her children became enrolled members
of the Fernandefio Tataviam Band of Mission Indians.

Several of Rudy’s aunts, the daughters of Antonio Maria Ortega, were actively engaged
in family affairs and had a strong sense of San Fernando Indian identity. They
challenged Rudy’s claim to leadership during the 1950s, in part because of his youth, and
because they were strong figures in family issues and lineage affairs.'® Vera Ortega
Salazar was active in leading and helping Rudy organize community events from the
1950s into the 1970s.'™ She sometimes disputed Rudy Ortega’s position, and some of
her descendants continue to offer alternative leadership, while others have enrolled in the
Fernandefio Tataviam Band of Mission Indians. Antonio Maria Ortega’s other daughters,
Cristina Ortega Rodriguez, Catharine Newman, and Rufugia (Erolinda) Tapia all were
active in helping organize family and community activities.'™ Most of the aunts
accepted Rudy Ortega’s leadership based on his political activity and efforts to research
family and community history and genealogy. Their descendents, the Tapia, Salazar,
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Ortega, and Newman lineages, remained actively engaged in community affairs. Rudy
Ortega became a source of cultural information since he had researched Fernandeno
Tataviam history and worked to gain registration with the Bureau of Indian Affairs. He
maintained the contact he established with BIA officials in the 1940s, and sought
recognition and land for the San Fernando Mission Indians,'* though members of the
Ortega family were unsuccessful in gaining California Indian recognition until the 1972
judgment roll.

The efforts of Rudy Ortega to seek registration as a California Indian, with the advice of
his aunt Mary Garcia, who was enrolled in the 1928 roll through her family then living in
Newhall, led to greater organizational experience in mobilizing community and family
members, Mary Garcia had passed her experience to Rudy Ortega during the 1950s
when she also helped the families organize to enroll and qualify for the 1972 California
Indian judgment fund. Additionally, Rudy Ortega gained knowledge of American-style
bureaucratic and organizational activity through his service during World War II. In the
late 1940s he suggested the families adopt a set of bylaws and the tribe took on the name
of San Fernando Mission Indians during the middle 1950s.'"” The community built a
display booth, constructed by ||| | | | QJJEEEEEE. +ith 2 banner titled San Fernando
Mission Indians.'® The booth was set up during festivals organized by the City of San
Fernando, and used at festivals and powwows of other tribes, such as the Chumash
reservation of Santa Ynez, where the community members had relatives. Before the
middle 1950s, the community was known as or used the expression Fernandefio, or
Indian of San Fernando Mission, or Fernandefio Indians.'%

Rudy was recognized as the tribal coordinator for the San Fernando Mission Indians in
1967."'° The San Fernando Mission Indians often met in Rudy Ortega’s house or at the
homes of other community members. The San Fernando Band of Mission Indians met
monthly and discussed issues and problems within the community reaching decisions by
consensus. The formation of bylaws was often discussed but the families did not assume
them until extended debates lead to their adoption in 1972.'"! Before their enactment,
traditional forms of leadership and consensus formation among the families prevailed at
meetings. 12 :

During the middle 1960s, Rudy Ortega also became involved in community activities,
some funded by the city and new antipoverty programs. The facilities for the new
programs often provided places to meet, and additional support resources. Rudy Ortega’s
efforts enabled the San Fernando Mission families to access to these resources. In 1971,
he also sent a letter to the BIA requesting land and a reservation for the San Fernando
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Mission Indians.'"” The families were convinced by Rudy Ortega’s leadership to enrol! in

the 1972 California Indian Judgment fund. Rudy Ortega and other community members
assisted about 500 indivi